
UNDERSTANDING. MAXIMIZING. AND 
UTILIZING OUR HERITAGE 

by K. James Stein 
One of the best books I have ever read is Richard Niebuhr's The 

Meaning of Revelation." In it he claims that when one becomes a 
Christian, he also inherits the whole Christian tradition-the his- 
tory of God's mighty acts in the Old and New Testaments, culminat- 
ing in Christ. He insists that this history becomes a part of the 
Christian's very self. Analagous to this is the situation when an 
immigrant comes to our country and in order to become a citizen, 
has to learn about the Constitution, has to memorize the Pledge of 
Allegiance to the flag and do all those other things required of those 
seeking to become naturalized citizens. In so doing, the immigrant 
acquires a history. Now Valley Forge and Gettysburg, July 4 and 
Thanksgiving Day become his history-as much as that of any 
person born in this land. The new citizen makes this history his own 
and is shaped by it. The history he has learned is not objective fact. 
It is the story of his life. So in the Christian community, the Hebrew 
Prophets become ours and the Christ of the Apostles becomes our 
Savior as well as theirs. 

Across the centuries there is the Christian tradition of which all 
Christians are a part. Within the Christian community there are 
many denominational traditions related to this rich common tra- 
dition. Frequently these traditions have existed side by side with 
only a minimum of interaction. But denominational union changes 
all that. When a union such as the one that made the Evangelical 
United Brethren and Methodists one people comes along, those who 
participate therein find that they have expanded their tradition by 
acquiring each other's histories. So today we must continue to 
celebrate as we are enriched by the rich legacies with which we 
mutually endow each other-as we now acquire each other's skele- 
tons and saints. \ 

Having said this, however, we find that, for us, this is not a dif- 
ficult task-for we both emerge out of a common heritage. For good 
or ill, one of the factors that facilitated our recent union was the 
fact that we appeared to have so much in common. There are several 
approaches we would take in seeking to understand this common 
background, but the best possibility is to review our theological 
foundation. In this we h d  three dimensions: Pietism, Arminianism, 
and Evangelical Revivalism. 

German Pietism was the seventeenth century reaction to the 
dogmatic Protestant orthodoxies which developed in Europe in the 

' Richard Niebuhr, The Meaning of Revelation, 59-73. 
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wake of the sixteenth century Reformation. Found basically in 
the Lutheran and also the Reformed churches, Pietism was not 
anti-creedal; it was not opposed to liturgy or sacraments; at its 
classic best, it proposed no withdrawal from the Church. In its search 
for a more internalized appropriation of the Gospel, however, it 
found other factors to be of primary importance. There were four 
of these "other factors." 

First of all, Pietism visualized the Christian faith to be an in- 
ward, personal expression. It substituted "heart religion" for  "head 

t t  religion." It was subjective in tone, primarily given to the ex- 
perience" of salvation. The Pietist pastor was concerned to bring 
his people to a conversion experience-the turning from the sin to 
the Gospel under the conviction of the Holy Spirit. The new birth 
which resulted from the action of the Holy Spirit renewed2nd il- 
lumined the mind and conquered the will. A. W. Nagler described 
the new birth as the foundation upon which Pietism and Methodism 
built their ecclesiastical systems." 

We need reflect only briefly on the witness of our fathers in this 
regard. John Wesley's excellent sermon, "The New Birth," em- 
phasizes the "change wrought in the soul, bringing it to the life of 
righteousness." This change is necessary because, due to Adam's 
fall we all have in us the deadening effect of original sin? Christian 
Newcomer, molder of the early United Brethren movement, spoke 
of his attraction to the preaching of Philip William Otterbein and 
Martin Boehrn, which "insisted upon the necessity of genuine re- 
pentance, pardon of sin, and in consequence thereof and renova- 
tion of spirit." 4 Jacob Albright called upon Lutherans, Reformed, 
Dunkards and Mennonites not to rely upon their separate tradi- 
tions but to  hear the words of Christ. "You must be born again." 
The New Birth was' a sine qua non in Pietism. 

Secondly, Pietism insisted that the inward appropriation of grace 
must eventuate in an outward expression of faith. The doctrine of 
sanctification undergirded this premise. Most Pietists spoke freely 
of the power of grace to overcome an individual's sin and free him 
for loving service to his fellows. John Wesley's enunciation of tLis 
emphasis is too well known to repeat. We need only remind our- 
selves of his words that while justification is a relative change, sanc- 
tification is a real change-and that, by the grace of God, the be- 
liever could go on to the point where he would perfectly, in in- 
tention at least, fulfill the double love commandment-loving God 
with heart, soul, mind, and strength-and his neighbor as himself. 

3. W. Nagler, Pietism and Method- 4 S. S.  Hough, ed., Christian Newcomer: 
ism, 126. His Life, Journal, and Achievements, 13. ' E. H. Sugden, ed., The Standard Ser- Raymond Albright, A History of the 
mons of John Wesley, 11, 230. Evangelical Church, 52. 
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UNDERSTANDING, MAXIMIZING, AND UTILIZING OUR HERITAGE 5 

One of the noblest emphases Wesley made in this emphasis on 
I Christian perfection was his insistence that it was a relational thing 

-that the Christian believer was sanctified only in his relationship 
to Christ. His perfection stemmed from Christ. It is not like a tree 
sustaining itself in the earth but like a branch attached to and 
dependent upon a vine." think Wesley's use of the word "perfec- 
tion" was "something else," but here he seems to be Biblical and 
right. 

Otterbein, who replied to Asbury that he thought highly of John 
Wesley, enunciated the latter's emphasis that justification was some- 
thing done for men while sanctification is that change that is even- 
tually wrought in him. In one of his few extant sermons we see him 
address the subject of sanctification by saying: 

The Word of God speaks, however, plainly enough, making a difference be- 
tween justification and sanctification And this difference also accords with 
reason, for is it not one thing when Pharaoh takes Joseph from prison and 
another when he enrobes him in kingly apparel and sets him a prince over 
the whole land of Egypt? ' 

One of Albright's biographers records the Evangelical leader's tes- 
timony in which he stated: 

I attained to a state in which my heart was almost continually lifted up to 
God, and realized the ability to be temperate in all things, to love God su- 
premely and my neighbor as myself: for God, and Christ through His Spirit, 
quickened my soul so that I did not live unto myself, but to the glory of 
God, and the welfare of h~rnani ty .~  

Reuben Yeakel, who quoted these words, summarized them by say- 
ing: 

Any one acquainted with Wesley's writings and forms of expression of 
Methodistic theology knows that the sentences express . . . entire sanctifi- 
cation.' 

One has only to reflect on this intention and find its significance for 
personal and social ethics. 

Thirdly, Pietism gave greater involvement to the laity in the life 
of the Church. This was partially due to its negative reaction against 
the pronounced clericalism in Dutch and German Protestantism. 
pastors who evinced aloof demeanor, preached severely doctrinal 
sermons, and indulged in "worldly living" were considered ineff ec- 
tive and cold by Pietistic laymen. More positively, however, the 
sanctification ethic, which aroused the "born again believer" to 
obey the double love commandment of Scripture, made the Pietistic 

O "A Plain Account of Christian Per- ' R. Yeakel, Jacob Albrighf a n d  His 
feciion." Works, XI, 366-466. Co-Laborers, 43. 

Arthur C. Core, Philip William Ot- ? Loc. cit. 
terbein: Pastor-Ecurnenist, 101. 



6 METHODIST HISTORY 

layman an enthusiastic herald of the Gospel. Philip Jacob Spener, 
who in the late seventeenth century spearheaded the Pietistic re- 
vival in German Lutheranism, wrote: 

Every Christian is bound not only to offer himself and what he has, his 
prayer, thanksgiving, good works, alms, etc., but also industriously to study 
in the Work of the Lord, with the grace that is given him to teach others, 
especially those under his own roof, to chastise, exhort, convert, and edrfy 
them to observe their life, pray for all, and insofar as possible be concerned 
about their sal~ation. '~ 

If one looks at the early history of our respective backgrounds, he 
finds a particular lay cast to them. In all three there was a decided 
(though in Wesley's case at first a somewhat reluctant) use of lay 
preachers. If, as eventually happened, a "preacher class" appeared 
and lay representation at annual and general conferences c f i e  into 
existence with no small struggle, this did not cloud the fact that the 
( I  brother" and "sister" appellations for clergy and laity alike in 

the societal discourse was an indication that the Pietist layman 
considered himself an experiential equal to his preacher, whom 
he had been taught to look upon as a brother in Christ. 

A fourth thrust of Pietism was its emphasis on being the "ec- 
clesiolae in ecclesian-the little church within the Church. The New 
Birth created new people. Hopefully when these people were 
gathered into small groups for mutual edification, intimate fellow- 
ship, and prayer, their radiating influence would become means of 
renewal in the church. When Spener began his conventicle move- 
ment at Frankfort, Germany, he described his Collegia Pietatis, "the 
small meetings of piety," with these words: 

I am very confident that if several persons in each congregation can be won 
for these two activities (a diligent use of the Word of God and a practice of 
priestly duties), together with such things as especially fraternal admonition 
and chastisement . . . a great deal more would be gained and accomplished. 
Afterwards more and more would be achieved, and finally the church would 
be visibly reformed." 

In this day when church renewal is foremost in the minds of many 
concerned members of our denomination, we would do well to recog- 
nize that alongside the evangelistic thrust that gave rise to our com- 
mon life, there was a concern that the Church to which the societies 
were initially related would be reinvigorated and revived. We are 
all familiar with Wesley's bold affirmation that God had raised up 
the Methodists to "spread Scriptural holiness over the land." In 
defense of his creating the societies of converted persons and against 
the claim of schism being levelled against him, he retorted that the 

10 Philip Jacob Spener, Pia Desideria (trans.: Theodore Tappert), 94. 

Ibid., 95. 
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UNDERSTANDING, MAXIMIZING, AND UTILIZING OUR I-IERITAGE 7 

Anglican Church had been ignoring this disinherited lower class 
of the English populace and that the societies had "introduced 
Christian fellowsl~ip where it was utterly destroyed." He was 

( (  also willing to call his lay preachers extraordinary messengers" 
to provolre to jealousy the "ordinai:~ ministers," the ordained priests 
of the Anglican Church, which he wished to see reformed.J:l 

In the former United Brethren heritage, one sees this renewal 
movement center about the ministry of Otterbein. Schooled in Cal- 
vinistic Pietism at  Herborn University in the Palatinate, he insti- 
tuted prayer meetings in his Refoimed congregation at Tulpehoclcen, 
Pa.; he served for a time as the leader of the "United Ministersv- 
a group of Pietistically minded German Reformed pastors who in 
the years 1770-1776 gave themselves to the evangelization and or- 
ganization into small conventicles of German spealcing people in 
Maryland; in the Evangelical Reformed Church in Baltimore, which 
he served from 1774 until 1813, a number of classes, segregated by 
sex, were organized on a weekly basis to build each other up in 
godliness."" 

Perhaps in less striking fashion were the primitive classes of the 
Evangelical Association to be loolced upon as "ecclesiolae in ecclesia." 
Jacob Albrig.ht's lay ministry was neither reflective of ecclesiastical 
ordination nor of renewal of a particular denomination. Yet George 
Miller wrote as early as 1.800 that whenever in the past Christen- 
dom has required it, Christ through 13s Iloly Spirit has "caused 
anew a revival of true godliness by means of I-Iis devoted servants." 
There naturally follows the stout afirmation that Jacob Albright, 
the Evangelical preacher, was one of these servants.]" 

Now it was impossible for the small conventicles of renewal to 
maintain their simple ancestral piety and their denominational re- 
newal motif (as seen among Wesley's and Otterbein's earliest en- 
deavors). Wesley's ambiguous relationship to the Anglican Church 
was closely paralleled by Otterbein's with the German Reformed 
coetus in America. Dr. Arthur Core's new boolc, Philip Wi l l i cm~ 
Otterbein: Pasto?*-Ecumanist, eflectively portrays the t e~~s ions  in 
Otterbein's life between his loyalty to the church and his loyalty 
to the ecclesiolae.~%ilce the Albright classes which werc initially 
independent, the Wesleyan societies in England and America and 
the Otterbein-Boehm societies (which by the time of Otterbein's 
death included a roster of traveling lay preachers who called them- 

( L  selves unsectarian" because they i~epresented a number of dif- 
ferent Christian denominations and desired to create no new one 17) 

'"'A Plain Account of tho Peoplo "aymond Albright, op. cil., 59. 
Called Mothodists," Works, VIII, 252. '" Arthur C. Core, op. cil., 28-38. 

l:'"Tho Ministerial Office," Sermons " A. W. Drury, cd., Minuics of ihc 
(Emory Edition), I1 542. Annual a n d  General Confcrcnccs of tllc 

1 4  Arthur C. Core, op. cit., 26-27. United Brctllrcn in Christ, 1800-1 01 0, 10. 
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all eventually became denominations. But their initial commitments 
and the reluctance with which they adopted the word "church" for 
their denominational nomenclature, indicate the essential ecclesiolae 
emphasis of our beginnings. 

I have spent a disproportionate amount of time dealing with our 
Pietistic beginnings. A much shorter word needs to be said about 
the two other theological facets of our beginnings. Arminianism, as 
taught by Jacobus Arminius, the Dutch Calvinist scholar who died 
in 1609, modified the harsh decrees of Calvinism's double predesti- 
nation by saying that Christ is both the foundation and agent of 
our election, that men will be saved if they repent and believe the 
Gospel and those who reject Christ will be damned, that God gives 
the means by which men are enabled to  repent, and that God fore- 
ordains us to salvation or damnation on the basis of hisfpreknowl- 
edge of what we will do with 13s grace.18 This modification of the 
doctrines of irresistable grace and eternal security found a ready ac- 
ceptance by our fathers. John Wesley's "What Is An Arminian?" 
summarizes the Methodist position by stating that while the Cal- 
vinists hold that predestination is absolute, Arminians believe that 
it is conditional on man's response.10 In the Church Book of 1785 
in Otterbein's Baltimore congregation there appeared at his insis- 
tence this rule: 

4 (  No preacher can stay among us who teachetl~ the doctrine of predestination 
(Gnadenwahl) or the impossibility of falling from grace and who holdeth 
them as doctrinal points. 9 9  30 

Our foimer three denominations have had little difficulty affirming 
their Arminian stance. 

Time permits us only to allude to evangelical revivalism as a third 
theological thrust in our common history. Evangelicalism, which em- 
phasized the necessity of a conversion experience for salvation unto 
eternal life, was a theological emphasis. It overlapped Pietism, but 
wasn't necessarily the same. Revivalism, however, was, in Wintl~rop 
Iludson's words, "A technique developed to induce the conversion 
experience. " 21 Yet revivalism's general approach formed such a 
pattern of belief and practice, particularly here in America, that 
it assumed theological proportions in popular thought. In its theologi- 
cal reductionism (Walter Marshall Horton defined the Protestant 
theological tradition in America as "Calvinism modified by the in- 
fluence of revivalism " its hymnody, its popular appeal, and its 

l e  The essence of Arminius' teachings " Winthrop Hudson, American Protes- 
is to be found in his "Declaration of Sen- tantism, 18. 
timents," The Writings of James Arminius, " Walter Marshall Hortod, "Systematic 
I, 193-275. Theology," Protestant Thought in the 

10 Harry Emerson Fosdick, ed., Great Twentieth Century, ed. Arnold S. Nash, 
Voices of the Reformation, 514-517. 105. 

30 Arthur C. Core, op. cit., 112. 
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UNDERSTANDING, MAXIMIZING, AND UTILIZING OUR HERITAGE 9 

success in winning large numbers of nineteenth and early twentieth 
century Americans to a meaningful relationship to Christ and the 
Church, this pattern both reflected and shaped much that obtained 
in our E.U.B. and Methodists decades that have gone before-and 
continues to influence vast sections of our denomination today. 

Rather than discuss the second major area to which this paper 
was to be devoted-that of maximizing our heritage-I would prefer 
to push on to the third area-our efforts at utilizing it. Actually, I 
would only have the quite obvious things to say about how we can 
maximize it. I firmly believe that we should be grateful for it, that 
we should permit it to run past the eyes and hearts of our people re- 
peatedly and that we should remain flexible and free to function 
within it. As illustration of the grandeur and limits of this maximi- 
zation, let me suggest the stance of Terye, the hero in the musical 
"Fiddler on the Roof." At the very outset of the play he tells you 
that the life of a little community of Jews in twentieth century 
Czarist Russia is as precarious and as difficult a situation in which 
to find balance as it is for a "fiddler on the roof." "And what helps us 

6 ( keep our balance?" he asks. I can tell you in one word-'tra- 
dition.' " Then he says those golden lines: 

Because of our tradition, everyone in our little village knows who he is and 
what God expects him to do. 

But as the play develops it becomes apparent that while tradition can 
mold us, that mold can sometimes become a stultifying strait jacket 
as well. For example, part of the tradition demanded that mama 
would 

I 
teach the daughter to mend and tend and fix, 

1 - preparing her to marry whoever papa picks. 

And because of this, Terye had to make choices-whether accord- 
ing to the tradition he would arbitrarily choose spouses for his 
daughters or let them choose for husbands the young men they 
loved. His soliloquies were interesting: "On the one hand there is 
the tradition" and "on the other hand she loves him." In each 
instance the daughters won out. 

Perhaps the lesson here is that the maximization and utilization 
of one's heritage go hand in hand-and that we maximize our heri- 
tage best when we make a flexible use of it. I would like to suggest 
four areas in which we might utilize our heritage to greater advan- 
tage than I see us now doing. I must further warn you that I have 
selected areas in our heritage for utilization that may not appear to 
be the predominant ones. Nevertheless, since I fully believe in these 
-and because I think they might occasion certain implications for 
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this Christian Education Association meeting, I do not hesitate to 
share them ths morning. 

First of all, in order to utilize our heritage, we must constantly 
guard against the temptation to trade free grace for free will. This 
has been the danger in our Arminian tradition, that in opening a 
niche in the salvation process for the acceptance or  rejection of God's 
grace, by the human will, we have tottered on or  over the brink of 
the Pelagian heresy, which failed to take sin seriously and mini- 
mized the role of God's grace in bringing men to salvation. Pelagius, 
the fourth century British monk, refused to say that men are sin- 
ful by nature. He claimed they inherited no propensity to evil, but 
are sinful by imitation of Adam's bad example alone. Therefore, 
they could be saved by faith in Christianity through baptism and by 
imitating His good example. 

This is not  the heritage of our Church, if we take A-us and 
Wesley as our mentors. Arminius stressed the fact that while God's 
grace made the human will flexible and free to choose, it still could 
not turn to God in faith response without the grace of God as- 
sisting. John Wesley's famous sermon, "Free Grace," was aimed 
against the Calvinists who claimed that saving grace was given only 
to the elect. In the sermon he said that God's grace is free "in all"- 
not taking into account man's merit or his evil. It does not wait' for 
him to be good to merit it. It is free "for all." If it were a respecter 
of persons, God would seem to be a liar, holiness and happiness 
would be destroyed, Scripture would be contradicted, and the zeal 
for good works destroyed. So he claimed he had demolished "the 
horrible decree of Predestination." Yet Wesley came down on the 
side of grace in salvation, not will. It was grace that saved, not will. 
The focus of attention was on God's work, not man's. Wesley wrote: 
"Whatsoever good is in man, o r  is done by man, God is the author 
and doer of it." 2 3  His sermon, "On Working Out Your Own Sal- 
vation," draws the distinction between "prevenient grace," God's 
first dawn of light on the souls of all men to give them the oppor- 
tunity to accept or reject His love, and "convincing grace," which 
brings salvation through a greater awareness of sin and "further 
deliverance from a heart of stone." 24 In his treatise, "The Doctrine 
of Original Sin Explained and Defended," Wesley put it clearly: 

A denial of original sin contradicts the main design of the Gospel, which is 
to humble vain man and to ascribe to Gocl's free grace, not man's will, the 
whole of salvation." 

In his "Thoughts Upon God's Sovereignty" Wesley wrote that it 
seems that at the moment of our conversion God "aqts irresis- 

" "Free Grace," Vergelius Ferm, ed., vation," Sermons (Emory Edition) 11, 236. 
Classics of Protestantism, 165-179. " Works, IX, 429. 

""On Working Out Your Own Sal- 
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1 I 

I i tably." 2G He once wrote to John Newton in 1765 that on the sub- 

I i ject of justification he didn't differ from Calvin a hair's breadth.27 
I I 

\ I  Robert Chiles, in his book Theological Transition in American 
I Methodism, 1790-1935, has a chapter entitled "From Free Grace to 
I Free Will" in which he traces the shift in soteriology from Wesley I through Richard Watson, a British Methodist, and John Miley and 
I Albert Knudson, American Methodist theologians. He argues that 

from Knudsen especially came a view of man that, thanks to the 

I progressive idealism of his twentieth century times, appealed not to 
I the more orthodox doctrines of sin and grace, but a human freedom 

drawn from moralism and personal idealism, instead of primarily / from Scripture and badition.2s 
I It is my observation that there is much humanism in the church 

today-it takes the form of smug self-righteousness and equally smug 
self-made-man thinking that is the temptation of many pastors and 
laymen-idolatrous thinking that robs God of His glory by putting 
man at the center of things and dishonors Christ by making him an 
ideal to emulate and an unnecessary Savior; it is a humanism that 
psychologizes the faith into whatever people feel or whatever cap- 

I tures their interest; it is a humanism that makes worship highly 
subjective, "folksy," and casual-catering to the whims of the pas- 
tor and whatever the people find "relevant"; it is a humanism 
that makes confession of sin an impossibility because "who's a sin- 
ner?"; it is a humanism that refuses to share with the poor and the 
unfortunate because it sometimes looks upon them as lazy in com- 
parison to those who are justified by their efforts and work. If we 
emphasize free will, we reap a humanist harvest. 

We need to dig the wells of the fathers, to recapture Biblical 
theology's emphasis on human sin and God's grace to deliver. 
Arminius and Wesley told it "like it is." Wherever we depart from 
them in maximizing "free will," we distort the Gospel, which is the 
Good News of God's "Free Grace." But when we emphasize the 

i 

grace of God in salvation, our people have a better opportunity of 
knowing the reality of the New Birth. 

Secondly, we must guard against the temptation of trading sanc- 
tification for worldliness. Sanctification and worldliness need not be 
antithetical, but they have frequently been pitted against each other 
in our day. We have people who make what they think is the "tra- 

t ditional" emphasis on sanctification-seeing it as an individual 
grace that roots out one's sin, makes him less worldly, and causes 
him to view the world with suspicion, if not disdain, because it is 

i the arena through which the Christian passes to his eternal home. 

1 " works, X, 363. tion in American Methodism, 1790-1935, 
" Albert Outler, John Wesley, 78. 183. 
" Robert Chiles, Theological Transi- 

t 
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At the opposite extreme are those who give something of a sanctity 
to the world because God is at work ahead of us "out there," but 
they are unconcerned with the applications of the doctrine to their 
individual lives. These people want the Church to get more into 
the world, to help people become more human. These people open- 
ly embrace the world, receive its gifts, judge its wrongs, and are 
concerned to keep creative dialogue between it and the Church. 

No doubt there are some people who seek to combine both of 
these mind-sets in their life style-and there are many more who 
fall in neither extreme position. I champion neither the narrow, ex- 
clusivist, and frequently unloving conservative sanctification ethic 
nor that broad, inclusivist, frequently undercriminating worldli- 
ness, which is its opposite. Instead I would opt for the word "sanc- 
tification" as I understand its Biblical usage to be. In I peder, the 
second chapter, the Church is addressed as a "chosen race, a royal 
priesthood, a holy nation, God's own people"-but the sentence 
doesn't end there. It goes on to say that the Church was so chosen 
as a "holy Nation" so "that you may declare the wonderful deeds 
of Him who called you into His marvelous light." Holiness is a 
dynamic quality. Stephen Neill in his book Christian Holiness 
claims that the underlying Old Testament idea of the word holiness 
is "separation"-but it is separation not because of privilege and 
merit, but because of responsibility and function? Those, therefore, 
who are content to be so set apart by God that they could care less - - 
about His involvement in the world-and those who are so involved 
in what they consider to be God's action in the world that they resist 
or disdain any form of identifiable separation or uniqueness-are 
both wrong. 

The situation calls for balance-and it is my judgment that it 
is better achieved by moving from sanctification to worldliness 
than vice versa. To be sure, some individuals may achieve a tension 
between piety and protest by beginning with the latter-and I have 
no interest in contending over method. Nevertheless, it would seem 
that we must again affirm the prior work of God if we are to em- 
phasize the Biblical message: God separates a people and sets it on 
mission. Therefore, our sanctification, our being set apart, our bap- 
tism, if you will, marks the beginning of or unconscious withdrawal 
from commitment to things of the world, for the sake of the world. 
Karl Barth has said that the sanctified Christian is not called to live 
a mildly respectable life; he is to swim against the stream, to witness 
to God's judgment over every status qu0.3~ Do we not need to hear 
Stephen Neill say what others like him have spoken: , 

" Stephen Neill, Christian Holiness, 13. Directions in Theology Today, I, 104. 
30 Quoted in William Hordern, New 
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The church is set apart only for the sake of the world; it is made holy only 
in order that it may be the source from which holiness may flow out into all 

I the world. Christ loved the church, yes. But it was the world which God 
1 loved and for the redemption of which He sent His 

So to the apostles of mission without separation and separation with- 
out mission, we might invoke the example of John Wesley and the 
early Methodist movement. I do not espouse his absolutes on per- 
fection; I realize that his social concern was limited to an individual- 
istic approach that did not take into account the complexities of 
social structure and social sin. But I am reminded of somethiilg 
Bishop Neill said: 'Tf the church is going to speak to the world, 
it must try to make sure that it is entitled to do so by its quality 
as a society." 32 To emphasize that quality one must talk of the 
grace of God and its appropriation thereof through Biblical faith and 
personal devotion, through being willing to be separated for the sake 
of the world rather than worldly for the sake of the world. John 
Wesley understood this. He once said: 

If I am a child of God and Christ died for me, then man's social as well as 
his spiritual condition must count with me.33 

His order in which he placed these clauses is no guarantee, but it 
marks the direction a healthy Christian sanctification ethic must 
take. 

Thirdly, we must be on guard against the temptation of trading 
corporateness for individualism. Perhaps some of you would prefer 
to switch those nouns, for individualism has been an important part 
of our heritage. We see it in Pietism's emphasis on religious experi- 
ence, in Arminianism's opening of the door to individual decision 
in the act of salvation, in revivalism's call for commitment. Our 
intention here is not to minimize individual appropriation of God's 
saving grace. We are men, and we must make what God has offered 
us our very own. - 

The individualistic emphasis is not pure gain, however. It &an 
seduce men into the excesses of lush subjectivity that tells one that 
the faith is whatever he thinks it is, and that, ignoring the corporate 
dimensioils of Christian living, prompts him to say that Christian 
action is whatever he wants to dol. Emil Brunner has written: 

All individualism as a religiosity directed to the salvation of one's own soul 
is a contradiction of the will of God revealed in Jesus Chr i~t .~ '  . 

3 1 Stephen NeiIl, op. cit., 74-75. 34 Emil Brunner, The Christian Doctrine 
3"bid, 80. of the Church, Faith, and the Consum- 
3 3 Quoted in F. A. J. Hcrrding, The mation (Church Dogmatics, III), 296. 

Social Impact of the Evangelical Revival, 
18. 
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Now this is not unrelated to the emphasis on sanctification, for we 
cannot ultimately understand salvation, sanctification, or service 
apart from their corporate dimensions. Both the self-righteous, con- 
servative who feels the Church is too worldly, and the anti-institu- 
tional worldlyminded Christian activist, who feels the church isn't 
worldly enough, are heretical at this very juncture. Neither "dis- 
cern the body," as Paul said in I Corinthians 11. In his excellent 
chapter, "Sanctification Rediscovered," in his book New Directions 
in Theology Today William Hordern claims that in the more recent 
writings by theologians on the subject of sanctification these men 
do not see the Christian as a Lone Ranger who rides off 

in lonely individualism to serve God and become righteous. Rather they 
see the Christian as one who grows into his Christian life in co 
lationships with others who, like him, are living in Christ's 

Now as we cite the need for greater dimensions of corporateness 
within our own communion, we might look to our tradition itself 
for support. When we do so, we find, in my judgment, a plus factor 
and a minus. The plus factor is the discipline and mutual correction 
imposed on the early Methodists and Evangelical United Brethren 
in the class meetings. If one reads Wesley's "Nature, Design, and 
General Rules of the United Societies" of 1743 3G or Otterbein's 
Church Book of 1785 37 he cannot help but be struck by the pastoral 
design behind them, for here were efforts at retaining spiritual fer- 
vor while at the same time edifying and disciplining it. The legal- 
isms that unfortunately developed, notwithstanding, here was a 
corporate dimension that we are emulating in measure once more 
today. 

The negative factor needs mentioning, however, partially because 
it is not entirely a disqualification. I have reference here to the 
doctrine of baptism and the place of confirmation in our denomina- 
tion. Corporateness can be built by the combination of individual 
subjective experiences such as the class meeting projected, but it is 
best served by placing the focus of attention on the objective givens 
of our historic faith. Here, of course, the worship of the people of 
God, with a primary emphasis on the sacraments, is essential. We 
are all well aware of the strong Eucharistic contribution made by 
the Wesleys in print, practice, and hymnody. One would have wished 
that an equally strong doctrine of baptism would have been de- 
veloped by Wesley. It is too much to expect, I know, for Pietism 
places sacraments in somewhat secondary place and besides, the em- 
phasis on the New Birth eclipses the need for baptismal regenera- 
tion. In some of his writings Wesley seems to accept baptismal re- 
generation~. In fact, scholars see in his thought an empLasis on first 

O t William Hordern, op .  cit., 112. 
" Works, VIII, 269-271. 

35Arthur C. Core, op. cit. 109-114. 
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regeneration at infant baptism (an objective act) and a second re- 
generation in conversion (a subjective appropriation of grace). One 

I can read Wesley's statement that just as circumcision in the Old 
Testament served as an initiatory rite, so baptism functioned in the 
New Testament. But Wesley leaves baptism in something of an am- 
biguity and pays little or no attention to confirmation.38 Neverthe- 
less, there is sometl~ing here on which to  build. Moreover, Kendig 
Cully has stated that Pietism made confirmation a general practice 
in Lutheran Germany and Scandinavia even though it did so by 
asking the confirmed to take the vow of a pious life as a response 

I )  to a baptismal c0venant.3~ 
I My logic here may not be defensible, but my intention is. We are 

entering a period of history where we are going to need an increas- 
ingly informed and committed laity in order to function as the 
people of God. When our articles of faith are rewritten, I would 

1 hope that a stouter, more convenantal baptismal doctrine will be de- 
veloped, so that we shall see baptism as not only a sign, but a seal of 
our ingrafting into Christ, of our forgiveness of sin, of our regenera- 
tion by the Holy Spirit, and of our adoption into the Household of 

I God. I trust that confirmation will become the norm, following a 
catechumenate of several years' duration in which solid work is 
done in doctrine, Bible, church history, and mission. I trust further 
that confirmation, as baptism, will be done before the covenant com- 
munity that has nurtured the young person in the faith, and that 
it will be a confirming of baptismal vows that made him the recipient 
both of Christ's grace and His commissioning. Where our heritage 
can help us here, let us adopt it. Where not, let us build upon it, for 
by so doing we shall affirm the laity in their true ministerial func- 
tion. 

Finally, we must guard against trading ardor for order. In say- 
ing this we must first pay our respects to the strong connectional sys- 
tem that is our heritage. Some of the corporateness alluded to above 
was built into our communion by the itinerant ministry and-epis- 
copal supervision. We see this also in the quasi-presbyterian govern- 
ment that the annual conference manifested. In saying this, we 
readily admit that particular bishops, district superintendents, pas- 
tors, and laymen cherished domination over others at given times, 
and that, like other polities, it isn't perfect. But it does offer order 
-and corporateness. 

Yet we must not lose sight of the fact that our connectional 
polity was undertaken for the sake of mission. In a letter written in 

. 
1746, Wesley declared: 

38 See Colin Williams, John Wesley's menfs for Wesley's views on baptism. 
Theology Today, 115 f . ,  and John Parris' Kendig Cully, Confirmation: History, 



16 METHODIST HISTORY 

What is the end of all ecclesiastical order? Is it not to bring souls from the 
power of Satan to God and to build them up in His fear and love? Order, 
then, is so far valuable as it answers these ends, and if it answers them not, 
it is nothing worth. 

As if he were anticipating his own ordination of Coke, Whatcoat, 
and Vasey in 1784, he remarked that order never brought the tin 
miners, swearers, and harlots into the Kingdom. 

They never came near the Church, nor had any desire to do so till by what 
you call "breach of order" they were brought to fear God, to love him, and 
to keep His commandments. Wherever the knowledge and love of God are, 
true order will not be wanting.*O 

Unquestionably, this is what caused Otterbein, when he was told 
by a Reformed pastor that he would be excluded from thL coetus 
because of the class meetings held in his church and elsewhere, to 
exclaim, "0 welche Blindheit," "0 what blindness." 4 1  Order was 
curtailing the Holy Spirit. - 

As we-look at the somewhat irregular ways our founding fathers 
moved in the interest of creating renewal groups within the church 
structures of their time, we should neither feel tempted to take 
liberties with their example or to forget that they, especially Wesley 
and Albright, left their followers a precise order, an acceptance 
of authoritarian leadership, and a concept of church life that was 
built around a Discipline. 

Nevertheless, as we face the last third of our century, we must 
recognize that the practice of mission in our rapidly changing world 
will require new forms of ministry and a flexibility we probably 
have not anticipated. Likewise, we might find some irregular types 
of persons doing unusual but meaningful ministries in Christ's 
name. Lest we retrench and condemn, let us remember that the 
tension between order and ardor stands at the very fountainhead 
of our denominational stream. Surely people who claim to be Meth- 
odists ought to  be flexible enough to adjust their methods to serve 
our highest ends; surely people who bear the adjective "united" 
ought to bear with one another in bringing a multiplicity of gifts and 
efforts to the renewal of the church and the conversion of the world. 
Such a stance would ultimately justify our continued concern with 
the ecclesiolae in ecclesiae-helping us as United Methodists see 
ourselves as only a small part of the one, holy, catholic, and apostolic 
church, renewing ourselves and the larger body for mission in 
world. 

Our heritage is many things. It has strengths; it has weaknesses. 
One thing that marks it is a sincerity about God and His intention 

" Letters, 11, 77-78. 
A. W. Drury, The Life of Philip William Otterbein, 264. 
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I 
1 for the world. It is a combination of head and heart, objective and 

/ subjective, doctrine and action. I find it no better illustrated than 
i , in this anecdote. Cardinal Newman was walking in the streets of a 

Cornwall village. He happened upon a miner and said to him, "You 
seem a temperate people here and in comfortable circumstances. 
How do you account for it?" 

The miner lifted his hat respectfully. "There came a man among 
us once. His name was John Wesley." 42 

Our denominational heritage and the world we live in provide 
' ' the arena in which that example could be emulated again and again 

today. What if it were done by 11,000,000 Christians who stand in 
the tradition of that little man? 

I 

. 1 

j' i " G. C. Cell, The Rediscovery of John Wbesley, 412-413. 

Ed. Note: This paper was presented at the North Central Jurisdiction Christian Edu- 
" I cation annual meeting, Chicago, December 10, 1968, and was published in The Semi- 

nary Review, Fall 1969, Evangelical Theological Seminary. 




