
THE INVISIBLE AMERICAN- 
METHODISM AND THE INDIAN * 

by Frederick A. Norwood 

Methodists (white and black) along with other Americans have 
long suffered from a chronic disease: a social myopia in which the 
red American has become invisible. How that came about, how 
many Methodists struggled to overcome that blindness, and how a 
few achieved true insight into the immensity of the tragedy and 
the ignobility of the means and ends pursued-these are the pur- 
poses of this study. 

All of this raises a knotty preliminary question. Will the real 
Indian please stand up? Who is he, and where do you find him? 
You cannot make even a beginning at answering this question until 
you have decided on your time element. Are we talking about 
the "original" American of the wilderness before the coming of 
the white man? Or the warring skulking savage of the eastern 
frontier? Or the embittered hopeless denizen of the reservation? 
Or the confused and helpless resident of today's inner city? To 
attempt satisfactory answers would go far outside the bounds of 
this historical article on Methodism. But we shall note the multi- 
valent judgments passed by Methodists as they reflected the views 
and prejudices of their contemporaries-all the way from the 
"noble savage" through the "good Indian is a dead Indian" to the 
t L vanishing American" and the early twentieth century and the 
"technological drop-out" of this day-and as they struggled sporad- 
ically with their Christian conscience. 

Our topic is not directly concerned with Methodist missions, 
although many missionaries were among those best informed.1 
Our interest is directed rather to Methodist attitudes, individual 
and collective, as they found expression on four important issues 
in American Indian history. It will be helpful to sort out from the 
complicated record four major periods identified with four major 
themes, every one bringing white Methodists face to face with 
Indians. First, from the 1820's through the early 18407s, was the 
tragic era of Indian removal from the eastern forest lands to the 
great reservations west of the Mississippi, where they were guaran- 
teed possession in perpetuity of huge tracts set aside as their future 
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homes. The second period includes the sporadic series of. Indian 
wars which kept the frontier lively from the outbreak of the Civil 
War down to the last, miserable massacre at Wounded Knee in 
1890. The third period and theme arose with the program for 
allotment of land dating from the Dawes Act of 1887 and reaching 
down to the Reorganization Act of 1934. Since the aborigine was 
on his way out anyway, the thinking went, one might as well accept 
the inevitable and help him on his way to oblivion by breaking up 
the tribal structures and along with them the 'eservations. The 
fourth period began with the controversial program of Indian Com- 
missioner John Collier. In each of these four segments Methodists 
were advancing westward and settling down in lands recently 
vacated by the "savages." On each of the problems-removal, war, 
allotment, reform-Methodists had much to say, officially and other- 
wise. Is removal westward a good thing? Is the government going 
about relocating in a just manner? What happens to uprooted mis- 
sions? Is the answer to Indian uprisings a bigger army or control 
of white settlement? Is General Custer a hero or a villain? Or 
maybe Chief Joseph? Should Indians be freed of tribal controls to 
merge as individuals in the general population? Or is this plan for  
allotment dastardly exploitation and immoral expropriation? Will 
the real Indian please stand up? 

I. Removal 
Methodists were certainly not "firstest with the mostest" in field- 

ing missions among the Indians. Both Congregationalists and Presby- 
terians were more active much of the time in many sections of the 
country. Curiously, the much vaunted connectional system fell down 
when it came to dealing with the Indian population. For decades 
almost all of the responsibility for promoting this work rested with 
the separate annual conferences, only a few of which responded 
with any enthusiasm. This is still true to a remarkable extent in 
such areas as Oklal~oma. Hence, in dealing specifically with the 
relations between Methodists and Indians, we should not permit 
ourselves to lose sight of the larger picture in which other religious 
bodies were likewise engaged. Methodists and Baptists were perhaps 
more disectly involved as whole denominations because they tended 
more frequently to encounter Indians as sometimes unwelcome 
neighbors. But Congregationalists and Presbyterians were likely 
to be more forward in facing the problems of making Christian 
witness to the Indians, even though the latter had long since de- 
parted the rocky hills of New England and the lush valleys of the 
Appalachian upland. 

Before facing the disreputable story of removal it is important 
to remember the varieties of attitude which characterized European 
Americans in their approach to American Americans on the frontier. 
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The early frontier was identical with Methodist growth westward. 
Hence  he 11istol:ic expansion of Methodism meant continual expo- 
sure to the Indian and his culture. One is not surprised, therefore, 
to encouilter typical frontier attitudes. Asbury's Journal is full of 
reports of Indian scares and dangers, both real and imaginary. 
Jacob Young recalls his fear of traveling through Choctaw country 
before those fearsome warriors were transferred to western reserva- 
tions like troublesome national park bears which are shipped out 
to uninhabited regions today? A Methodist circuit rider who saw 
more of them than almost any other man of his day, James B. Finley, 
has left long accounts of his experiences, most of which inculcated 
many of the typical views held widely on the frontier. 13e recognized 
that the problem had at least two sides. Indians were savage, cruel, 
primitive, victims of hard drink, resistant to civilization. But so 
were some white men, especially those who specialized in providing 

~ - 

cheap liquor to aborigines. He had no hesitatioii in supporting 
procedures designed to protect advancing white settlement against 
Indian reprisals. Referring to the expedition of General St. Clair 
against the Miamis in the 1790's lie wrote, 

;c Can we wonder that those whom war had exposed to these barbarities, 
and whose friends had been victims of them, called aloud for vengeance? 
The whole land was in mourning. Mare than two thousand of the settlers 
had, in some form, been murdered or killed in battle by the savages. Along 
with the wail of sorrow, and the appeal for protection, the deep, muttered 
cry for vengeance was heard. 9 9  5 

"Father" Dyer, the so-called snowshoe itinerant of the Colorado 
Rockies, recalled his earlier memories of the Black Mawlr war, 
when settlers ran like rabbits at the mere rumor of Indian presence. 
"It is strange how scared men will act." 4 Dyer himself never toolr 
the was any more seriously than did Abraham Lincoln. 

Beyond this involvement in frontier alarums, however, Methodist 
preachers took a very paternalistic attitude toward Indialls as some- 
times misguided children. They rejoiced when a successful lliission 
made inroads against the combined threats of Illdial1 barbarism 
and white exploitation. One reporter in the Westel-7% Ch?*istian 
Advocate,  describing a love feast at the Rice Lake iilission, wrote 
rapturously, "Ilow delightful to see these poor people, who a few 
years ago were sinking under the influence of every vice ~rlllich 
degrades huinan nature . . . raised by the power of the gospel to 
the dignity of men and Christians." Uppealing for financial support 

0 

"Jacob Young, Aufobi'ography of a 4 John L. Dyer, The Xnow.sE,oe Ifinerant 
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[1857]), 246. " Western Christian Adv,occrte, I (1834), 
' James B. Finley, Life Among the 99, Hereafter Western Adrroca!e. 

Indians (Cincinnati: Cxanston & Curtis, 
185-), 59. 
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of the Green Bay mission, another writer in the New Yorlc Cl~r is t ian  
Advocate ancl Journal the next year exclaimed, 

"Could thcy but witness thc moral dissolution which reigns without control 
among the il~ousnnds of wandering Indians . . . and-consider that every one 
of tllcm has n soul of ec-ual duration and value with their own, they would 
promptly furnish means to support the missionary worlc . . . Friends of 
humanity ancl Christ, llclp them to tlle bread of life, and a home in heaven. 9 )  o 

This standard paternalistic view of missionary responsibility 
was all too frequently merged with ignorance of the real issues in 
Indian aflairs. At the very time these fervent appeals were appear- 
ing in the pages of the Advocates a report found its way into the 
news colu~nns of the Western  Christian Advocate on the negotiation 
of a treaty with t;lle Miamis near Fort Wayne, by which the tribe 
sold a quarter of a million acres of choice land in Illdialla for some- 
thing less illan a dollar an acre.7 The report discussed the question 
wllether this deal was to be regarded as shameful cheating by the 
goverilinent, or protection of the natives against land speculators. 
A letter which described the inigratioil in 1834 of the ICickapoo 
from Illinois to new lands across the Missouri River went into 
some detail on the subject of their religious beliefs and commitment 
to Christianity, but not so nlucl~ as mentioned any doubts on the 
justice of their reinova1.s Jacob Young recorded an incident wllicl~ 
toolc Bishop McICendree abaclc during a conference at Marietta, 
Ohio. Ile was delighted at the presence of several chiefs, but sur- 
prised when they reluctantly admitted they f eared the white men 
were keeping a "large book. and in it you charge us for what you 
are now doing; by and by, you will colne and take away our land. j' . n 
The bishop was at some pains to assure them the Metl~odist worlc 
would bring no financial charges. It seems as if real coinmunication 
was diacult on both sides. 

Not all of the Metl~odist; observers, however, were oblivious to the 
very real issues of law and justice. 

Tllomns Ware sl~owed his usual sensitivity in his autobiographical 
comments: 

I t  . . . As I 11:lvc said bcforc, my own paill hns bccn infcstcd by illcsc ferocious 
sons of tIlc forest, so that I narrowly cscnpcd; but I could nc\lcr find it in 
nly 11cn1*t to nccluit thc whitc n ~ c n  of 1111 blnmc in this nlnt.t.cr and cast it 
upon thc nnt.ivcs. Thc history or thcir wrongs and ihcir suRcl.inns is familiar 
to all intclligcnt Americans; and who, knowing how ihcy 11:lvc bccn t1-cntcd 
fr-om thc beginning-in what milnncr thc soil which wc cultivntc in pcncc 
hns been obtnincd from thcm-docs not fccl n wish tllnt some just corn- 
pcnsntio~l ~ n n y  bc rcndcrcd to tllcrn? . . . And how God-likc would it. lirlvc 

" Ncw York Cllrisliiar~ Advocato and 7 Wcslcrn Advocatc, I (1834), 115. 
lorrrnal, IX 1 3 5 )  130. I-Ioroaf tor Nclv " Ibid., 19. 
York Advocate. " Young, 365-60. 
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been, had Inen come lo them with the Bible in their hands, and hearts glow- 
ing with love and pity; and instead of robbing them of their inheritance 
ntld exciting their hostility, taught them the principles of pure Christianity, 
and baptized thcm in the name of the l-Ioly Trinity! . . . In native sagacity, 
heroic fortilude, and eloquence, they are not surpassed by any people in 
the world. What, then, could prevent their becoming a refined, moral, and 
Christian people? l" 

An early issue of the New Y o r k  Christian Advocate contained 
a long letter from John Emory, dated 16 October 1832, on the 
condition of the Wyandot mission in Ohio. In conversations with 
the chief, reference was made to the attempts of the government 
to move the whole community from their 150,000 acres in northern 
Ohio to lands offered them in the west. Although the total acreage 
offered was larger than that they were asked to give up, they 
refused to consider migration and gave several cogent reasons for 
it. Emory reported all this in detail, as well as the determination 
not to go. As they told him, "This keeps the minds of our people 
in a constant unsettled state, and many have been induced to 
believe that their friends and former patrons of the mission had 
become discouraged and were about to abandon them to  their 
fate." l1 The Methodist leader was careful to assure them they 
would not be abandoned, no matter what decision they made or 
what fate befell. He came short of expressing criticism of the govern- 
ment, but his conscientious listing of all the Indians' grievances 
demonstrates understanding and sympathy. 

Nathan Bangs was much more outspoken in a discourse reported 
in the same magazine: I 

"I told you that their children have no books: the white people have cheated 
them out of their property, and they are now poor. The introduction of the 
gospel among them has created a great thirst to learn, and they know not 
how to purchase books. But the government has presented thein with silver 
ear rings, nose rings, broaches and breastplates. They said, 'Let us pull off 
our trinkets, and send them to New York to sell, and purchase bocks."' l2 

Something of the ambivaleiit attitudes of Methodists nrho lived on 
or near the exposed frontier is exhibited by a letter printed in the 
Western Christian Advocate in 1834. The writer was cornlneilting 
on the recent appeal of Jason Lee for support of a missioil to the 
Flatheads. Referring to Lee's point on the illjustice of the white Inall 

6 ( in his dealings wit11 the Indian, he wrote, Even here, where nTe 
have seen and suffered so inuch from India11 aggression? an aclnlo~vl- 
edgement must be made of the truth of the position." lVasoi l  Lee 

'"Thomas Ware, S k e t c h e s  of the Life a n d  T r a v e l s  o f  Rev. T h o m a s  TVare  (New 
York: Lane 6 Sandford, 1842) ,  242-44. 

New Y o r k  A d v o c a t e ,  VII ( 1 8 3 2 ) ,  41. 
'"bid., I1 ( 1 8 2 7 ) ,  N o .  7 ,  Oct. 19. 
'"cslcrn A d v o c a t e ,  I ( 1834) ,  14. 
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himself, writing to the same journal a little later the same year, 
took up another facet of the problem which indicates, among other 
things, the complications attendant on development of a proper 
policy. He had heard of plans proposed by the Western Colonization 
Society which were said to be designed for the benefit of the Indians, 

"But is their enterprise likely to effect their object? I think not. Their first 
object is to get title to the land, and hence circumscribe the boundary of the 
Indian. When they arrive they must, in the very nature of things, turn 
their attention to providing for themselves, and I am satisfied that such a 
colony will find enough to do for a long time, without looking out for the 
welfare of the Indians. And it would have the tendency to collect the aban- 
doned and disaffected traders and trappers; and, like every other colony that 
has been planted among the Indians, would ultimately scatter and cause to 
become extinct the very tribes which they signed to save. 9 9  1 4  

Lee's own career in the Oregon mission illustrates the mixed motives 
which informed the efforts of Americans involved in Indian missions, 
the westward movement, and rivalry with Great Britain, all at 
the same time. v One of the outstanding champions of Indian rights was James B.fT 
Finley, Ohio circuit rider, presiding elder, and missionary to the 
Wyandots. He knew well that much Indian unrest and violence 
was attributable to exploitation and pressure from white settlers.l5 
For a while he had hopes that the government intended to live 
up to its treaty obligations, and he sought accordingly to work with 
the authorities in allaying fears of encroachment.16 This optimistic 
view, however, did not last long as Finley witnessed all around him 
the inexorable advance of settlement in the Ohio country. If the 
Wyandots were left in possession of their lands, they surely would 
advance in culture and prosperity. But removal under any condi- 
tions would be disastrous. He set forth his views forthrightly and 
in detail in a letter addressed to Governor Cass, dated 15 December 
1825.17 "But Government interests and Government policy were 
more potent than justice and right. " Is With "honeyed phrases"' the 
authorities tried to "sugar over the bitter pill" of removal. But it 
couldn't possibly work. i 

,& / "Who can stop the march of the white population? Neither mountains, 'i 
deserts, seas, rivers, nor poles. To talk, therefore, of giving the Indian a 
country where he will be delivered from the advances and impositions of 
the lowest and worst class of our citizens, is chimerical. , )  10  

All this was only "moonshine pretensions." 

"I have always been opposed to the removing plan, and have honestly told 

Ibid., 94. 
'' Finley, 68.  
l a  Ibid,, 124.  

l7 Ibid., 442 ,  447-49. 
Ibid., 450. 

l o  Ibid., 451. 
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my sentiments to Indians and others. I used my influence to persuade the 
Indians not to sell, but to remain where they were; for if they were removed 
to the base of the Rocky Mountains, or beyond them, the white population 
would follow them; that, as they were now settled on a small tract of land, 
which by treaty and by nature was their own, they would do well never 
to leave it, for their condition would always be rendered worse by removal. 
This was, and still is, the honest conviction of my mind. 9 )  2 0  

No man could have forecast with deadlier accuracy the course --- 
of history. One after the other the nations were uprooted and 
shipped westward-out of sight, out of mind. First the remnants 
of the Shawnees, then the Five Civilized Tribes, then the Six 
Nations, finally the pathetic little band of Christian Wyandots. They 
all went, each on its own tribal "trail of tears." A few escaped by 
hiding out in forest or  mountain, like the eastern Cherokees. The 
Seminoles chose another plan for survival-fight it out foot by 
swampy foot in the jungles of Florida, where they are to this day. 
But who could have stemmed the furious tide of population pres- 
sure westward? Finley was right-as well battle the hurricane in a 
rowboat! Who or what makes history? Probably no man alive could 
have changed the course, not even Andrew Jackson himself, who 
had no desire whatsoever to change it. No wonder the process of 
removal got under way in his administration. 

Quite early the decimated tribe which gave its name to the 
Shawnee mission here in Kansas City traveled to Missouri. where 
they were subject to the most destructive influences, es;?ecially 
liquor provided by white t r ade r~ .~ l  The Reverend Thomas Johnson. . -  - 7 

working with the Missouri Conference, inveigled them to settle on 
' 

a mission where they might benefit from school and church. Out 
of this came the famous Shawnee mission. By 1839 a manual 
training school was bringing skills and self-respect to hundreds of 
Indian lads. If you-happen to come from Kansas City, you have 
probably never seen the state park which preserves most of that 
mission. Better visit it some time. The annals of the Metho,dist 

' 8 

Episcopal Church, South, are full of accounts of its work. 
Next it was the turn of the Five Civilized Tribes of the southern 

Appalachians, who occupied lands contiguous with Carolina, 
Georgia, and Tennessee. Most people have heard of the tragic story 
of the Cherokees, who, along with their fellow tribesmen, the 
Chickasaws, Choctaws, Creeks, and Seminoles, were finally forced 
out of their homelands, where they had built a culture in many 
ways advanced and responsible. The headwaters of the Tennessee 
Valley was their heartland-the Holston country, the Powell. the - .  , 

Clinch, and the Nolichucky. Here from time beyoild remembering 
they had lived, fought, died and survived. At the forming of the 

Ibid., 452. "  new York Advocate, VII (1832). 6; 
IX (1835), 138. 
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United States they had been formally assured perpetual possession. 
But this did not suit the interests of ambitious men, nor did it find 
acceptance with the state governments, especially Georgia. Now 
it was time to go, chiefs were told. They would be given hunting 
grounds in the West, where the white man would not bother them 
-but the story is well known? In noble simplicity they set forth 
their claim to the ancestral land: 

"The title of the Cherokee people to their lands is the most ancient, pure -= 
and absolute known to man; its date is beyond the reach of human record, - 
its validity confirmed by possession and enjoyment antecedent to all pretense 
of claim by any portion of the human race. The free consent of the Cherokee 
people is indispensable to a valid transfer of the Cherokee title. The Cherokee 
people have neither by themselves nor their representatives given such 
consent. It follows that the original title and ownership of lands still rests in 
the Cherokee Nation, unimpaired and absolute. The Cherokee people have 
existed as a distinct national community for a period extending into antiquity 
beyond the dates and records and memory of man. These attributes have 
never been relinquished by the Cherokee people, and cannot be dissolved 
by the expulsion of the Nation from its territory by the power of the United 
States government. 9 ,  23' 

In the late 1830's in straggling groups by various routes they 
joined the westward movement, not in hope of the Shining Moun- 
tains but in despair of the Lost Lands. It should not be taken as an 
affront by the citizens of Oklahoma, with their Everlasting Hills, 
that the Civilized tribes did not consider them a fair exchange for 
their Great Smokies. 

1 A few Methodist missionaries understood what was going on and 
protested, even in some cases to the point of civil disobedience. Elias 
Boudinot, fiery editor of the Cherokee Phoenix) put the issue plainly: 
"The rights of the Indians have been sustained by the highest 
judicial tribunal. Their wrongs, at the hands of an impeachable 
and tyrannical executive have been exposed to the people. ,' 24 A 
news report in the New Y o r k  Christian Advocate in 1832, after 
rejoicing in the prosperity of the Methodist mission among the , 

Cherokees, remarked that the Indian Council has decided to stick 
it out and not agree to move. "The faithful friends of this mission 
will certainly not abandon it, while the Cherokees can be found 
east of the Rocky Mountains. May the Lord give success to the 
missionary cause in all nations, and hasten the universal spread 

2 2  Cf. Grant Foreman, The Las t  Trek ments of American History (New York. 
of the Indians (Chicago: University of F. S. Crofts & Co., 1941), I, 259-61. 
Chicago Press, 1946), and Indian Re- 23 John Collier, The Indians of the 
moval (Norman, Okla. University of Americas (New York: W. W. Norton, 
Oklahoma Press, 1953): On Andrew Jack- 1947), 209-210. 
son's attitude, his 7th annual message, New York Advocate, VII (18321, 
in Henry Steele Commager, ed., Docu- Sept. 14, 11. 
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of scriptural holiness. " 2G But the ranks of Indian defenders were 
pitifully thin. 

It is not to the credit of the Tennessee Conference that it did not 
stand behind these lonely men in their defiance? Too many took 
the easy way out with such comments as appeared in the New Y o r k  
Advocate early in 1835: "With these matters it is not our provi- 
dence to meddle. Our business is to 'preach Christ crucified'; and 
this, by the grace of God, we are resolved to do. " 27 Just how remote 
the church at large could be is revealed in the complacent account 
in the Western Christian Advocate in June of 1834, where it was 
reported that resettlement west of the Mississippi was "gradually 
progressing, and though there are many obstacles in the way, yet 
there is a fair prospect that the confederate tribes soon will enjoy a 
territorial government under the United States and a representation 
in Congress. It is expected that the committee on Indian affairs in 
the Senate will bring forward a bill of that kind immediately. 
Missionaries and school teachers are needed in various tribes. fi 2s 

In 1837 the Holston Conference, which now had responsibility, 
reported three Cherokee circuits with 480 members; the next year 
none. The presiding elder and three Indian preachers accompanied 
their charges on the Trail of Tears, and transferred to the Arkansas 
Conference. 

6' Relatively little attention was paid by Methodists to the Seminole ,/ 
War, which was a grisly and unromantic struggle with many 
parallels to the recent conflict in South Viet Nam. The Western 
Christian Advocate was in general critical of fighting poor Seminoles 
with so little prospect of advantage to the country. And the heroic, 
tragic death of Osceola elicted an expression of restrained admira- 
tion: "Osceola, who will be long remembered as the man that with 
the feeblest means produced the most terrible effects. 9 29 

Because the Wyandot mission played so large a role in the forma- 
tion of the Methodist Missionary Society, the removal of this work 
and its beneficiaries to the west caused the greatest shock'a&ong 
Methodists. Not only Finley, but many others protested the removal, 
and the whole story was fully reported in the pages of the Western 
Christian Advocate. " 30 The church felt especially involved in this 
facet of the terrible transportation. McKendree, Finley, Emory and 
others maintained a continuing responsibility for these Christianized I 
Indians.31 But from 1824 on the tribe had been under pressure from 
the War Department to give up their lands and move west, and this 
pressure continued through the 1830's. In spite of all efforts by 

2 6  Ibid., Sept. 7, 6. Ibid., 150; X (1843), 62, 65, 69, 96, 
20Barclay, 11, 131. 110. 
27 New York Advocate, IX (1835), 102. 31 Finley devoted considerable space 
28 Western Advocate, I (18341, 31. to the issue. Cf. Foreman, Las t  Trek and 
" Ibid., V (1838), 175, 176. Indian Removal, and Barclay, 11, 120-26. 
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Finley and others to counter this pressure, finally in 1842 the tribe 
agreed to give up all their remaining land in Ohio and migrate to 
a reservation of 148,000 acres west of the Mississippi. 
1 Thus ended the first crisis in which Methodists stood face to face 

with Indians. Under the very noses of the missionaries the tribes 
were forced out to the open lands of the western plains. Most 
Methodists, it would seem, were only vaguely aware that something 
was happening. Scattered anguished cries went unheard. The in- 
exorable flood of white migration inundated the divided tribes in 
the race toward the Shining Mountains. Whether tinged with gold 
or not, the movement was in essence an expression of the basic 
need for land. Land was what the Indians had. But they didn't 
know what to do with it, said the white man, who thought he did. 
So he took it. And now look what he did with it, for better and 
worse! And the poor Indian? He has become invisible in his own 
country. 

11. War 
For a season, however, the Indian was highly visible-in war 

paint. Although the whole country was embroiled in the throes of 
the Civil War, still a shiver ran down the collective white spine at 
the news from Minnesota when the Sioux went on the warpath 
in protest at encroachment on their buffalo hunting preserves. 
Desultory warfare flared all over the northern plains as irresponsible 
volunteer forces provoked violence and the Sioux under fiery Crazy 
Horse and his fellows responded in kind. When, on 29 November 
1864, Colonel J. M. Chivington surprised an encampment whose 
inhabitants were observing an armistice recently arranged and mas- 
sacred everyone in a dawn raid, war pipes were smoked among 
all the plains tribes. Reprisals followed, leaving a horrible trail of 
smoking ranch ruins, bodies scalped and impaled, and whole settle- 
ments like Julesburg, Colorado burned to the ground? Another 
American lesson in the uses of violence was learned bloodily all the 
way through the Custer massacre down to the last pitiful ignoble 
act, the "battle" of Wounded Knee, 29 December 1890. 

Varying attitudes came out of this struggle, even among the 
military who were called on to establish law and order. In the decade 
of the Battle of the Little Big Horn General Francis C. Walker, 
the Commissioner of Indian Affairs, explained, "When dealing with 
savage men, as with savage beasts, no question of national honor 
can arise. Whether to fight, to run away, or to employ a ruse, is 
solely a question of expediency. " 33 On the other hand General 
George Croolr, looking deeper into motivations, thought that "Greed 

32 Alvin M. Josephy, Jr., The Patriot 3"ollier, 209. 
Chiefs (New York: Viking Press, 1961), 
277-79. 
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and avarice oil the part of the whites-in oth.er words, the almighty 
dollar, is at the bottom of nine-tenths of all our Indian troubles. 34 

Were Methodists iilvolved in this exciting drama which has pro- 
vided America and the rest of the world with a whole new folklore? 
Of course-for were not Methodists bearers of the typical form 

:/ American religion? Was not Bishop Sirnpson the friend of Abraham Jv 
Lincoln? Were not the circuit riders out there "firstest with the 
mostest"? If sometimes they faltered in competition with Wyatt 
Earp, Jesse James, and General Custer, they finally came through 
with flourish, as Father Dyer in Colorado and Brother Van in 
Moiltana planted Methodist churches where once the buff a10 roamed, 
camp fires glowed, forts held out, and Jim Bridger traded. Somehow 
Jedediah Smith managed to live in both worlds at the same time. 

Chivington's massacre in 1864 went unnoticed by the Methodist 
press as well as by the rest of the country, which was engrossed in 
its larger Irrepressible - Conflict. But the outrage and shame occa- 
sioned by the events which took place on 25 June 1876 on the hill- 
sides of the Little Big Horn could not be missed. Custer's battle was 
no great military operation-he and his two hundred twenty-five 
men swallowed up by the powerful Sioux nation. But national pride 

k- 

and shame magnified the skirmish into an apocalyptic crisis which .-' 
held the fate of the Red Man in judgment. 

This view, which was almost universal among white Americans, 
was reflected by an editorial in the No~thwestern Christian Advocate 
which appeared shortly after the battle. After noting the injustice 
so common in treatment of the Indian-"much worse than that 
of the English treatment of the IrishM--the editorial went on: 
"Whether just or not, the advance of the frontier and the protection 
of the settlers require that the Sioux as an element of possible 
hostility be eliminated." 35 Early in August the authorities were 
urged to "dismount and disarm when we can, but meantime carry 
on the war as vigorously as possible. We have no idle boy's play 
before us. " 36 Reverend 0. S. Huskell recommended an effective 
Indian policy, by which he meant strong military repression: 

"Still the smoke of the burning pioneer's cabin, ascends-the ground drinks 
the blood of tomahawked women and children-the savages dance around 
their mutilated victims, and when the settler appeals to the government 
for help, and to his countrymen for sympathy, he is called an invader, a 
usurper, and men who have never seen a bloody tomahawk, or a belt of 
scalps, or heard the 'war-whoop,' flood the government with petitions. . . . 99 37 

After listing several emotional factors which prevent the white mail 

"4 American Heritage Book of the " Northrvestern A d v o c a t e , XXIV 
Indian (New York: Simon & Schuster, (1876), July 2, 5. 
1961, ed. by Alvin M. Josephy, Jr.), 342. Ibid., August 2, 5. 

37 bid . ,  Augu~t 9 ,  1. 
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from taking effective action to control the Indian population, he made 
the final point which lay under all the emotion: The Sioux have 
no natural right to interfere with mining operations on "their 
lands." Gold is of God, free to all who are willing to work for it. 

The outlook of the Western Christian Advocate was more sympa- 
thetic. The same issue that reported the Custer battle carried an 
editorial in opposition to the argument of Charles Francis Adams 
that civilization of the Indian was impossible to accomplish, and 
that all attempts to do so had ended in failure.38 Self-denying 
missionaries can tell a different story. After thinking the matter 
over for a week the next issue sought to place the violence in 
perspective. Readers were invited to remember several factors which 
contributed to the tragedy: (1) the land was confirmed to the 
Indians in a formal treaty at Fort Rice in 1868; (2) they accepted 
the treaty in good faith; (3) Sitting Bull was the only chief who 
maintained hostility; (4) the government sent an exploring expedi- 
tion into the country; (5) rumors of gold circulated as a result; 
(6) the Indians requested the government to protect them; (7) the 
government did not provide the protection. 

"The blood of these brave men will not have been shed in vain, if the shock 
of defeat shall serve to induce the country to think upon the character of 
this warfare against the Indian. Before we give wild shouts of encourage- 
ment to war of extermination, let us calmly look at its justice and 
necessity. 9) a,o 

The writer concluded, as to government policy, that "its present 
course is a disgraceful repudiation of its treaty promises." These 
opinions were largely paralleled in the Central Christian Advocate 
in St. Louis, but the N e w  Y o ~ k  Advocate was more equivocal.40 

The same differences are to be noted in the reporting of the sad 
migration of the Nez Perces under their indomitable chief Joseph 
in 1877.41 Once again the trouble arose from disagreement over the 
effectiveness and validity of treaties. When settlers finally began 
to trickle into the wild Bitterroot range of Idaho, all efforts of 
government commissioners to induce the inhabitants voluntarily to 
give up their lands failed. Vigorous young Joseph was one of the 
most intelligent leaders American Americans ever produced. Pres- 
sure of westward movement, however, forced the issue to armed 
conflict. In the course of the struggle Joseph and his band were 
driven eastward into Montana, south into the Yellowstone corner 
of Wyoming, north again into the Musselshell valley of Montana, and 
finally to exhausted defeat and surrender at Bear Paw Mountain. 

" Western Advocate, XLIII (1876). 220. *' The story is well told in Josephy, 
'" Ibid., 228, 276. 3 1  1-40. 

Central Advocate, XX (1876), 268; 
New York Advocate, LI (1876), 409. 
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The bellicose Northwestern Advocate reported the troubles in Idaho, 
"where the Nez Perces took it into their heads to murder every 
white man in the settlement. " 42 A couple of weeks later, "It is 
hoped that the Nez Perces will be so promptly punished for their 

. late murders as to prevent a general Indian war. " 43 This hope, 
of course, was not realized, as the war dragged on and Joseph and 
his people doggedly persevered. By the end of the summer, however, 
even the Northwestern was beginning to see evidence of nobility 
in this tau straight-backed Indian.44 President Hayes was said to be 
considering a change of policy to follow more closely the Canadian 
system under which Indians were brought within the pale of citizen- 

- 

ship. The Nez Perces were now recognized as being far more 
humane than plains tribes were reputed to be; and Joseph was 
described as being "the ablest warrior since King Philip." It did 
not take the Cincinnati-based Advocate so long to see inside the 
conflict. "It would be wiser and cheaper to deal honestly and fairly 
with the Indian, and prevent the cost in money and human lives, 
as well as the crime of hunting and killing him. ,, 45 

Ten years later the papers were full of news about the exploits 
of the Apache chief Geronimo in the Southwest. This excitement 
was reflected in numerous items in the Aclvocates.46 Although the 
deadly facts of violence were recognized, at least one item tried to 
make a joke of a very grisly episode: 

"A saloon-keeper in an Arizona town has on exhibition the heads of 
seventeen Apaches preserved in alcohol. The exhibit a western newspaper 
considers a practical exemplification of the great truth that it is easier to 
settle the Apache difficulty by putting the Indians into alcohol than by 
putting alcohol into the Indians." 

The Western Advocate once again set forth a more enlightened 
view, even in the face of the rebellious acts of the Apaches. An 
editorial spoke a prophetic word about the wages of warfare 
against them: 

"A terrible history is this, and one that will cause us shame in days to 
come. The Indian is capable of dreadful deeds, and has committed them, 
but the wrongs in this bloodstained history are not all chargeable to the 
red children of the lava beds and the mountains. 99 4 7  

The Nashville Christian Advocate took a different line in its 
criticism. It noted that in the middle of the crisis the Indian Bureau 

4 2  Northwestern Advocate. XXV (1877), *' DashviIIe Advocate, XLVI (1 886). 
June 27, 1. Auq. 28, 11; Sept. 18. 10, 12; Sept. 25. 

"Ibid., July 4. 5: July 18. 5. 11: Oct. 9. 12: Oct. 16, 12; Western 
4 4 Ibid., August 22. 5; Oct. 3, 5: Oct. Advocate, LIII (1886). Aug. 25. 1: New 

17, 4. York Advocate, LXI (1886). 562. 595. 
4 G  Western Advocate, XLIV (1877), 233. " Western Advocate, LIII (1886). Sept. 

22, 1. 
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in Washington was under the direction of a lady clerk, all of. the 
administrative staff being out of town on vacation. A more important 
judg~nent followed in a later issue, in which the $27,000,000 ex- 
pended by the government to fight the warring tribes for one year /' 

was contrasted to the paltry sums devoted educational and mis- V' 
sionary effo~ts.~s 

A few years after the excitement over Geronimo had subsided 
the last entry was made in the ignoble account of Indian wars. This 
was the despicable massacre perpetrated in the remote northwest 
plains not far from the Black Hills of South Dakota, at a place ~vllose 
very name haunts the spirit of America-Wounded Knee. It started 
as a result of a new religious movement associated with the name of 
Wovoka, a plain Piute who spoke of prophetic 'evelations from the 
Great Spirit. His upbringing in a pious Christiail white family thus 
merged with his aspirations to help his people in their struggle for 
survival. Wars of reprisal had failed. Now only a miracle could save. 
Out of this atmosphere came the magical shirts which would turn 
aside white men's bullets. Out of this atmosphere came the slaughter 
by the Seventh Cavalry of three hundred men, women, and children 
on the bitter cold howling plains, 29 December 1891, at Wounded 
Knee. 

The news broke in the Western  Ch?*istinn Adz?ocnte the first week 
of January with an item which grossly underestimated the number 
of slain, but emphasized the importance of the threat of starvation 
now that the buffalo were gone and their arms talcen away.40 The 
next week the casualty figures were revised upward, but still a 
hundred short of the true figures. Methodist heart-strings were 
tugged by the report of finding a papoose still alive after three 
days by the side of its dead mother. It was noted with gratification 
that an investigation was being ordered and guilty military and 
civilian officers were being disciplined. The same issue, incidentally 
(14 January), contained a plea for contributions to help starving 
Chinese during one of the recurrent famines in that tortured land, 
and a complaint by one woman that, whereas the South Dakota 
Indians had the vote, women did not. At last, the Advocate thought 
in the next issue, the wars were at an end and the way was opening 
for the solution of the Indian problem. It was correct only oil the 

1 J 
first of these opinions. 5- 

111. Allotment 
The government had great dificulty in developing an intelligeilt 

and informed Indian policy. The record is one of uncertainty, vacilla- 
tion, abrupt change of course, and ullending interference. The same 

'' Nashville Advocate, XLVI  (1886), Sept. 11, 12; Nov. 27, 19. 
'.' Western Advocate, LVIII (1891), 1, 17, 18, 19, 33. 



unccrt:;tinty as  t:o 1~11:lt i s  bpsI; for Ihc Tntli;tn is s-c\rc.:llc\d i 1 1 1 ~  

nt.l.it.udcs O F  f i / l d . l ~ ~ d i ~ t , ~ .  do1111 Pit.czc1, : r u t , l ~ o ~  o t : i i ~  c.111.011- 
iclc oF his cspc~*icnccs  I t:lw ( o ~ * c s  t s oF 1 1  1 1 Srll~cr-ior cBo11 111i.y 
in mid-1.9 th cc.~~I:ul-jr, (. . 11;ld sol11 t ion \ j~hic~h s;t t,islic.d 111:lny Mvt~lioti is! s. 
111 his  c I,11c ~vclF:~rc: o l  i,hc 1ntJi;ms ;111d t.11ci1- ClI~- is t , i ; l~~i~, : t t io~~ 

a l I .ho~~gh hc \v;ls 11nwjlli11g t.o :tdnIi t; consc*io~~s c.l~ic.:lnc.l.y on I p:l1*1. 
of Ihc g o v c s - l ~ n ~ c ~ ~  1.. "Ell I., ~ - ~ I I I  1 ~ 1 1 ; r  ~ .CVCI -  s o  1 . 1 1 ~ ~ ~  111 :ly 1 1 ; t \ r ~  

ariscn, 1.11c- Ind i;ms 11:lvc bccn 1 . 1 1 ~  ~ I I  fTc~-cl-s, ; ~ n d  t . 1 ~  on1 y roc.c*onr l , c~~sc  
wc I m a k c  l.hcnl is l o  . !.ivc: -- 1.ho1n 1 . 1 1 ~  . o . t u 11dy i 11;: l ~ o l w ,  
i~np ;~r t . cd  by Ihr Gospcl. " Thc Ii1di;m n ~ u s t ,  c.vc>nt.ll;tlly m:lli(\ his 
choice bc.~:~vc.cn bcing "c~1cv;li;cd by rnc:tns of ;I ClI~-isl i;m c*iviliz;l i.iolll' 
or cstincl:ion. Most; cspccially his p;Ig;un supcl-si.i [.ions m ns  t, 1.w tlr- 
st,:roycd, f o l  ihcy a r c  i n  di~*cc,t: co11,flic t; wi i.h i i  t i .  ' 6 ' l i s  :l':llsc. b. 

pl-op musi; be rc~no\:c?d bcl'ol-r he will 1c;tn o n  1 . 1 1 ~  t.1-uc ol~c."  I'i t,rzc.l 
was ~-cSclx-ing t1:o mid-cenI.~u*y. 

A new policy bcqa11 ,. l;o bc 11s*gcd ;tbo~.lt. 111(: s ; t n ~ c  i,ilnc ;IS tl1c 
dcclinc o:li wars.  The Nc7.o >'o?*k A t i , ~ ~ o c ~ t ~  I.(? g ; r ~ r c .  c:;ll-l y no 1.i c8c o I' illis 

> > *  new line in  il.s rcport;s on  ;.I n:ll;i.o~l;tl Incl i;m c:onl'c.~-c~~c:c: i 11 1 hh0.  .A f t . c ~ -  
sl:at;il~g that; "thc t.wo most; dc;tdly :roc:s t.o 111di:1n ci\lili~.;li,iolr ;\I.(. t 1 1 ~  
bloodI;hil*st;y and I;IWICSS :h*onticrsmcn ;nld i;hc scil(is11 l:lntlj:~.;~l)bcll-s, ? 9 

o:f whom l;hc I wcl-c: 1;11c? nlost; pcsl.i l'cl.ol~s, i;ho :111;li 11 sl)c;llrc\l- 

f~-0111 ~ ; ~ C S C  dnngel-s w;~s t.o ,. qc t; him oll' t11c s8csc?:~-v:l t . i  011 : ~ n d  1.0 tl(.s t . ~ * o ~  
the I;]-ibnl basis of his li,t'c?. 'J.'l~ns hc  co~lltl  i;:llic (:an-(: of l1inIsc.1 F :IS :I 

sclf-i*c:spcct:il~g i11dividu;rS.~ l'hc c11111-cll cxtn ;tssist: i l l  1 t i  his 
i11l,cllccl.u:11 ch;n*;~d;c~.  :md wi 11ni11r~ ,- I I 1.0 Ch I-isl:. S.'a I * ~ . ~ ( : I I : ~ : I I - ~ J ~  .tt11c 

c111irchcs s h o ~ ~ l d  got; I~ch ind  lhc i3;twcs bill ; I I I ~  ot.11c.1- o o s l  for  
;11loi.i11e11 t; 0.1' 1i1d ia11 1m1ds. 

The European A m c ~ * i c ; ~ n s  wc1.c s t.ill i n,t.cn 1; o n  o ~ i  I a - t  t . I ~ ( t  
n:lt;ivc.s I:o bhc nc147 rcono111 i c: cl.11 ic 1v11cn t,11c: T3:twc.s A tr 1. w;ls 1,;lssc~tl 

L L I)y Conjil-css i 1887, under i;l~c i t  .An I 1 0 p ~ - o \ r i t ' l t x  Sol t , 1 1 ~  

1 t.o indivitlrl;rl Tntli;~tls on I i s  of I I I i 1.0 t ~ l c 1 1  

11c;ld ol' ; 1 1  1~i-ovidcd 1 1  So1. 25 I 1 1 1  . ! ~ o \ ~ ( ~ I - I I ~ I I ( ~ I ~ ~ .  > 

holtl 1.11c lands f1111s 1 1 o I  in ~ t .  Any il~tlivitlu:ll I 1 il111s 

t ~ t l  Jolln Pilczcl, 1,iqlll.c; o ~ r l  Sllnclc:; ol '"' IT. S. Stcrt~~tc~:; (11 I , C Y I ~ ( \ ,  XXIV,  :ltl t?, 
Missior~trr-y 1,ilc (Cincinlicrli, 1 0031, 4 19. in Colni~~crc-yc.r, ~ I I I  IT, 1>?4-25, 

' t York Advcxnfc, 1,XI ( I O O G ) ,  
G O O ,  G O O ,  



18 METHODIST HISTORY 

residence separate and apart from any tribe of Indians therein, .and 
has adopted the habits of civilized life, is hereby declared to be a 
citizen of the United States. . . . " The import is clear enough. This 
is a package deal. Indians will be granted individual possession and 
eventual ownership of part of former reservation lands, and will 
be granted citizenship, on the understanding that they will break 
from the social environment of the reservation and "adopt the 
habits of civilized life9'-that is, the white man's way. 

Both government and churches had difficulty in comprehending 
.+he attitude of Indians to land ownership. This attitude had been 

CI 

molded by at least two major factors, neither of which had played 
a large role in European views. First, before the white man's arrival, 
population in North America remained so thin and scattered that 
plenty of land was available without crowding. Second, strong tribal 
organization prevented development of any tradition of private 
ownership. The main development ran in the other direction-co- 
operative use of property for the common benefit of the tribe. The 
acquisitive instinct was thus smothered under a network of relation- 
ships based on the typical social unit of Indian culture. The Ameri- 
can American has never been blessed with either the capitalist view 
of private property or the Calvinist doctrine of work. The white 
man has for generations struggled to inculcate these virtues in his 
wards, with marked lack of success. He has concluded that they 
demonstrate a bohemian attitude toward hard work and an irrespon- 
sible approach to property rights. But perhaps an interpretation 
offered by the American Heritage Book of Indians comes closer 
to the truth: "Indian life may have had an edge in the pursuit of 
happiness precisely because it would not race. fl 53 

The program defined in the Dawes Act, therefore, represents a 
direct attack on the whole structure of Indian society, especially on 
the tribal pattern of life, and with that on the traditional understand- 
ing of land ownership and use. Only in this way, it was argued, 
could he be wrested from his primitive environment and be brought 
into the main stream of American life. The ostensible purpose was 
commendable-to help him to self-reliance and full citizenship. Was 
it the right method? The Board of Indian Commissioners certainly 
thought so. From this time on the central emphasis of the Annual 
Reports is allotment and concomitant destruction of tribes and 
reservations. 

"The great significance of the general allotment act, known as the Dawes 
Bill, and enacted in February, 1887, lies in the fact that this law is a mighty 
pulverizing engine for breaking up the tribal mass. . . . Undivided tribal 
funds perpetuate the Indian problem-break them up! 9 )  5 4  

G"merican Heritage Book of the Indian, 244. 
t 4 Board of Indian Commissioners, Annual Report, 1900, 7 ,  9, 
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Most of the reports of missionaries, which were regularly printed 
in the Annual Reports, agreed with this interpretation. It was 
thought that the Indians would be more receptive to the Christian 
message if freed from the binding structure of pagan tribalism. In 
addition (or is this part of becoming a Christian?) they could escape 
from the stultifying effects of communal land control and become 
self-respecting hard working citizens, like other people, each free 
and independent on his own farm. One Methodist missionary, for 
example, wrote of the Onondagas of New York: 

"The tribal relation, which is a fatal barrier to even a fair civilization, is 
here maintained. The land is held in common, and its occupancy by a mem- 
ber of the tribe is subject to the decision of a council constituted of chiefs. 
This greatly obstructs any important improvements in the line of agriculture 
or buildings, such as dwelling houses, barns, etc. No one knows how long 
he will be allowed to occupy the land he may improve or live in the house 
he may erect. This reservation system promotes idleness and roaming from 
one part of the reservation to another. 7 9  5 5  

A parallel view was expressed by a representative of the American 
Missionary Association at the Lake Mohonk Indian Conference in 
1897: 

"The present attempt to solve the problem by education, literary and indus- 
trial, by giving the Indians land in severalty, granting them citizenship, 
making laws for their guidance and protection, and compelling them to 
work for their living as any other man must do, is a great advance on 
former methods. 3 9  5 0  

It should be remembered that Methodists were involved in y 
Indian work and closely related to government policy in exactly ,y 
the same manner as the other main branches of Christian churches. Xp 

r' ' 

And several other denominations were considerably more active 
than the Methodists. For example, in 1890 the documents which 
accompanied the Annual Report of the Board of Indian Commis- 
sioners reported that, whereas both branches of Episcopal Method- 
ism spent a little over $43,000 dollars, the (northern) Presbyterian 
Home Mission Board spent over $126,000.57 As to the missionary 
work in education, the point was made repeatedly that education 
without the Gospel is valueless.5S Always the government in its 
concern for training and the church in its concern for faith should go 
hand in hand. This view would presently raise the difficult question 
of separation of church and state in matters of public education on 
reservations. \ 

The close liaison between the Indian Bureau and the cllurch 

5 6  Ibid., 1890, 49. 
5 0  Ibid., 1897, 46. 

67 Ibid., 1890, 39. 
Ibid., 1897, 33; 1899, 114. 
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mission boards led John Collier, when he became Commissioner 
early in the first administration of Franklin Delano Roosevelt, to 
inveigh against the system which in his view gave the churches an 
improper control over the education of Indians. The Bureau, he 
averred, "lined up the Protestant denominations in blanket apologet- 
ic acclaim for the Bureau and the Indian system. " 59 In some circles 
this seems to have been all too true. 

During the 1920's, however, affairs reached another crisis. A 
series of conflicts broke out, all of them related to the plan for 
abolishing the reservations and destroying the tribal social struc- 
ture. The General Federation of Women's Clubs was so divided that 
in 1924 it split into warring camps. One propaganda attack mounted 
by the Indian Bureau involved charges of alleged pornographic 
tendencies among the tribes of the Southwest. An effort was made 
to break up the well developed communities of the Pueblos. All the 
while allotment was proceeding apace. Between 1887 and 1933 some 

/- 
ninety million acres were lost through allotment. 

i Very slim pickings are to be found in Methodist periodicals during 
I this decade. Some polite references were made to the Commissioners 
i of Indian Affairs, and occasional interest was expressed in the I 

/ continuing work of missions, but with very little evidence of real I 
I 

I ' concern or knowledge either of Indian affairs or  of Methodist work I 
; or lack thereof. One editorial in the Nashville Christian Advocate in 1 
1 

December 1922 made reference to the sufferings of the Pueblos at 
' the hands of irresponsible political government agents and called I 
I for a new acceptance of moral responsibility on the part of the 

i 
I 

of the age were flappers and prohibition. Indians were far, far away,/ 
' and besides were vanishing. 

I 
! government for justice.G0 That is about all. The real social problems ; 

I .  Reform 
This was the situation when, partly as a result of a thorough study 

by the Brookings Institution in 1928, a "new deal" for Indians was 
proposed by the new Commissioi~e~ of Indian Affairs, John Collier, 
in 1933, which became law in the Indian Reorganization Act of 
1934. It put into effect regulations based on new principles quite 
different from those which had guided the Indian Bureau for 
decades. Rejecting completely the philosophy of the Dawes Act, 
the new act proposed to guarantee a series of basic freedoms: free- 
dom of conscience, of communication, of political and economic 
organization, of direct use of Indian assets by themselves, of access 
to benefits of the government, and of development of their own 
lives as they saw fit. The main idea bel~ind all these proposals was 

'" Collier, 254, " Nashville Advocaie, LXXXIII (1922), 
Dec. 1, 4, 
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that they should be left free to organize their own lives, with govern- 
ment assistance. No longer was the goal the transformation of the 
American Americans into a reasonable facsimile of a civilized 
European American. He should be civilized, but as an Indian. 
European views on land ownership, social organization, the virtues 
of work, moral standards, and religious beliefs, should adjust to 
Indian views, based as much on native traditioa as on acquired 
attitudes. / 

The crux of the matter lay in education: By what right, it was 
asked, are reservation children torn from tlieir tribes and families 
and isolated in boarding schools supported by the government and 
run by missionaries? By what right does the government thwart the 
will of parents and tribes and indoctrinate children with white 
man's propaganda? Even more, by what right do missionaries claim 
a captive audience for their sectarian pitch? Now the shoe begins to 
pinch. Collier in a book first published in 1947 reviewed the history 
of Indian religion, especially the various revivals which broke out 
in the late nineteenth century and the formation of the Native 
American Church, one of whose practices involved the use of peyote, 
a stimulating drug which encouraged visions. Collier spoke favor- 
ably of such aspects of native religion as coimunion with each 
other and God, love, continence, discipline and integration of life. 
This, he asserted, was especially true of the Sun Dance, the highest 
expression of Indian belief, the "integrative and structuring institu- 
tion," the "culminating discipline." The Sun Dance was the one 
time in the horse-buffalo society when the whole tribe was gathered 
together in fellowship. 

Against this religious foundation of life, Collier charged, mission- 
aries and the Indian-Bureau conspired to wipe out native religion 
and indoctrinate children with alien beliefs. Segregation of children 
in boarding schools, missionary propaganda, and use of economic 
pressure such as withholding rations from recalcitrants, were all of 
one piece. The massacre of Wounded Knee was cited as the end 
result of this policy. 

This was hard medicine for the churches, which had become 
accustomed to working closely with the Indian Bureau for  the .( 

betterment of tlie Indian, that is, his civilization and Christianization. 
In the debates in and out of Congress over the Wheeler-Howard 
Bill both sides accused the other of religious intolerance. In Collier's 
eyes the churches were taking unfair and unconstitutional advan- 
tage of a privileged position in Indian schools to put over tlieir 
missionary program. In the eyes of Christian leaders Collier was 
trying to force out Christian missions and repaganize the tribes. 
Throughout 1934 and 1935 the Advocates carried editorials and 

O1 Collier, 230. 
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news on the merits and demerits of the bill. Most of the articles 
opposed the proposed change of policy. "It seems to be the purpose 
of Commissioner Collier to increase the difTiculty of introducing 
Christian civilization among the aborigines," editorialized the New 
Y o r k  Advocate in a brief appraisal printed in many of the other 
editions.62 Particularly objectionable were portions of the original 
bill, later removed, which appeared to give active support to 
Indian religion.03 At the same time as he was printing anti-Collier 
articles, however, Editor Dan Brummitt of the Northwestern 
Christia~t Advocate wrote that the Indian is vanishing because of 
the "twin white devils of exploitation and neglect. . . . We have 
taken his lands, by a consistent application of the white man's 
theory that the Indian can have anything which at the moment we 
don't want. " 64  But the same issue carried an article, "Invitation 
to a Pageant," which protested the "Stone Age" theory popular 
in the Indian Office.05 The business of the government should be 
with the Indians' future, not their past. + 

An independent position was taken by the editor of the Pacific 
Edition of the Christian Advocate, Edward Laird Mills. An opening 
editorial in May, 1934, expressed concern over some implications 
of the new bill without condemning them. As against the new prov- 
erb that the "only good Indian is a pagan Indian" he suggested 
that the best Indian is a Christian Indian. He raised the question 

"Whether all that has so far been accomplished shall be scrapped and the 
attempt now, instead of fitting the Indians for the responsibilities and 
privileges of Christian citizenship, shall be made to turn them back to 
tribal communism and to make of each reservation a self-contained enclave 
with no effective participation in American life as such. >> 0 0  

The editorial also introduced the commercial aspect seen so fre- 
quently in communities of the Southwest, where artists and tourists 
conspired to portray the native as a quaint display of primitive 
culture noted mainly for fancy headdress and stereotyped dances. 
The issue of chief concern was raised in two questions: (1) what 
pressures will be applied in the new policies to keep them pagan? 
and (2) to what extent will Christian Indians be allowed religious 
freedom? 

Interestingly enough a month later appeared a letter from Com- 
missioner Collier himself in reply to the questions. The bill, he 
pointed out, said pothing whatever about religious matters as such. 
Indians enjoy religious freedom. "The Indian Office is zealously 
conscious of this constitutional right, as, I trust, are all religious 

Christian Advocate, C X  (1935), 620. " "id., 986. 
" hid., 928; Northwestern Advocate, O"acific Advocatc, LXXXIII (1934), 

LXXXIII (1935) ,  936. May 24, 3. 
a"orthwesfern Advocate, 979. 
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teachers who were among the Indian people. " O7 They are not to be 
segregated as charged, but allowed to form associations and corpora- 
tions in their own communities for  mutual advancement. Alluding 
to the fear that progress would be lost, he noted that, far from 
progress over the last fifty years, the Indians had instead lost two 
thirds of their land. The editor's note to Collier's explanations was 
receptive and hopeful, and he found a revised form of the bill 
acceptable. He understood Collier's position, caught between mis 
sionaries who want Christians and artists and tourists who want 
pagans, "no matter how barbarous or phallic is symbolism. 

-1 
" 68 He 

admitted that the church, like the nation, had lacked wisdom in past 
- 

dealings. But he could not resist mentioning that, where once 
300,000 American Americans made a living with difficulty, now 20 
million European Americans live in prosperity. He frankly acknowl- 
edged, however, that this same process has brought hardship to 
the natives. 

One of the few churchmen who sympathized with what Collier 
was trying to do was Mark A. Dawber, Superintendent in charge 
of Indian Missions with the Methodist Board of Missions. In an 
article which appeared as part of the Jason Lee Centennial in 1934 
in most of the Advocates he took occasion to remark that over 
this hundred years Christians had done so much for the Indian and 
so little with him.69 He called for jobs available to them on a basis 
of equality with white men and for representation in Congress. He 
faced up forthrightly to the touchy question of Indian religion in 
accepting as valid his veneration of nature and the Great Spirit, his 
peace pipe and ceremonial dance. "Indian missions of the future 
must find some way to interpret Christianity in terms of some of I 
the religious methods and ceremonies that are already accepted ' 

by Indians." This was a voice crying in the wilderness. 
Still the Pacific Advocate continued its fair judgments. Although 

the editor regretted the "antagonistic" attitude of Collier to missions, 
he accepted the idea that some- native customs and attitudes .were 
congruent with Christianity-such as the Zuni Prayer Song and 
the Buffalo Hunt Song,7o He protested against "baseless accusa- 
tions" and attacks on the government program, and thought patron- 
izing attitudes which assumed the Indian was incapable of judgment 
for himself were unwarranted. 

slowly; however, the Pacific Advocate fell into the pattern of 
response which characterized the other Advocates, general opposi- 
tion to the new program. Indians were quoted as opposing this 

O 7  Ibid., June 21, 5. Pacific Advocate, LXXXIII (1934). 
Ibid., July 19, 3. Oct. 11, 3; LXXXIV (19351, Jan. 24, 2-3. 
Ibid., A U ~ .  30. 8; Christian Advo- 

cate, CIX (1934), 727. 
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plan to take them back to the Stone Age? "The present attempt 
to emphasize and preserve ancestral cults and habits can. have no 
other effect than to put power of federal administration against the 
efforts of Christian missionaries." 

There are tragic facets to this quarrel which run closely parallel 
to the integration vs. black power conflict. What is best for the 
Indian? To help him out of his primitive pattern of life toward 
self-reliance in the larger world of American life? To encourage 
him to preserve those elements in his culture which make him 
precisely what he is, an Indian? To get off the reservation into the 
mainstream of economic and social life? To stay on the reservation 
and develop those potential resources which are by right his? All 
of these questions boil down once again to the fundamental question 
of the Indian throughout his unhappy experience as an exile in his 
own land: Just who is the real Indian? Can he remain "Indian" 
and at the same time become a modern man in an age of technologi- 
cal complexity? Can he grow up in the Christian faith and still 
retain those unique outlooks rooted in centuries of outdoor living 
close to nature? Can he retain his cultural and artistic heritage '\ 
without being molded into a museum curiosity for the titillation I - . -  
of artists and tourists? Should he or should he not be assimilated- 
acculturated? If these are hard questions to answer for African 
Americans, they are twice as difficult for American Americans if 
only because they have been here all along and have no Africa for 
refuge or inspiration. 

We have seen how Methodists shared the perplexities of Ameri- 
cans generally during the sad days of removal, over the troubled 
years of plains warfare, and in the misguided shifts of allotment 
and reform. We are left at the end with the question with which 
we began: Will the real Indian please stand up? Somehow he 
must be helped along with everybody else to make his entry into 
the later twentieth century world, to adjust to jobs, flush toilets, 
and the space frontier, to build his own industry and agriculture 
on his rightfully held reservations in cooperation with his fellow 
tribesmen if he wants to, to accept the call to Christian commitment 
if he is moved by the Spirit and the witness of Christian people, 
to retain what is meaningful to him in his own unique spiritual 
heritage, and above all to look the world in the eye with the stalwart 
bearing that always characterized his fathers, and to say without 
doubt and without shame, "I am the real Indian." 

Ibid., LXXXIV (1935), Jan. 3, 2-3; 
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