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This watercolor painting (original in color) depicts John Stewart, accompanied by 
his translator Jonathan Pointer, singing to the Wyandot Native Americans at Upper 
Sandusky, Ohio.1

introductory Remarks

The keynote address that is being published here is not a scholarly article 
in the generally accepted sense of the term, although I am grateful that the 
editors of Methodist History have judged it to be valuable for stimulating 
scholarly reflection.  For the purposes of this journal, it seems important that 
I explain some of the historiographical choices I made as I composed the 
address, and the reasons for them.

To explore the life of John Stewart, the first missionary of the Method-
ist Episcopal Church in the newly formed United States of America, I used 
James B. Finley’s History of the Wyandott Mission as my source for Stew-
art’s life and work.2  There are other sources available, at least one of them 

1Painiting by artist Floyd Johnson dated Janaury 1961,residing in the Methodist Publishing 
House Collection housed at GCAH, Madison, New Jersey
2 James B. Finley, History of The Wyandott Mission, at Upper Sandusky, Ohio, under the di-
rection of the Methodist Episcopal Church (Cincinnati: J. F. Wright and L. Swormstedt, 1840).
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earlier.3  A good initial bibliography can be found on Boston University’s 
website of mission biographies.4  Unsurprisingly, one can find differences 
between the various sources on Stewart.  The Missionary Pioneer of 1827 is 
a brief book, whose author is not explicitly stated.  However, it claims—and 
there is no reason to doubt that claim—that the chief source of the informa-
tion in that valuable work is William Walker, the government agent residing 
among the Wyandot, who was a strong—and therefore crucial—supporter 
of Stewart’s mission.  Finley’s History does not contradict anything of sub-
stance in that earlier work; it does, however, contain several interesting addi-
tions to it, some of which I mention in my address.  

For example, according to the earlier source, Stewart’s call to mission 
came one evening “at private devotion” when “suddenly he heard a sound 
which much alarmed him: and a voice (as he thought) said to him—“Thou 
shalt declare my counsel faithfully.”5  Finley, however, writes that Stewart 
heard two voices, when he went out to pray in the fields: “‘I heard a voice, 
like the voice of a woman praising God; and then another, as the voice of a 
man, saying to me, ‘You must declare my counsel faithfully.’”6  The fact that 
Finley puts quotation marks around this first person speech implies that he 
heard this directly from Stewart—whom Finley personally knew.  The dou-
ble-gendered dimension of the call as reported by Finley certainly requires 
some scholarly probing, which I have not had the time to do.  Finley also 
tells us something about Mrs. Walker.  She was, according to him, 

a most amiable woman, of good education, and half Wyandott.  She possessed great 
influence in the nation; and this whole family became his hospitable friends, and the 
untiring friends to the mission which was afterwards established there.7  

The earlier biography makes no mention of Mrs. Walker or her role in the 
earliest Methodist mission; it is Mr. Walker who is portrayed as the chief 
instrument in Stewart’s success in starting his mission.8

Another interesting example of differences among various biographies 
regards race.  The earlier biographies, both Finley’s and The Missionary Pi-
oneer of 1827, while noting that Stewart was a mulatto, stress his African 
heritage.  Stewart’s African heritage is seen both as a problem in the mis-
sion—some whites had convinced some Wyandot that because he was black 
Stewart was not a fit evangelist for them—but also as a gift, since through 
his African body Stewart was seen as uniting different races (“red, white, and 
black”) into a community such as one which God intended.9  In fact Finley 
reports that in the last year of his life, Stewart joined the A.M.E. Church, 

3 See The Missionary Pioneer, Or A Brief Memoir Of The Life, Labours, And Death Of John 
Stewart, (Man Of Colour) Founder, Under God Of The Mission Among The Wyandotts At Upper 
Sandusky, Ohio (New York: Joseph Mitchell, 1827).
4 http://www.bu.edu/missiology/missionary-biography/r-s/stewart-john-1786-1823/. 
5 Missionary Pioneer, 15.
6 Finley, 76.
7 Finley, 78.
8 Missionary Pioneer, 18.
9 Finley, 143, 98.
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“believing that he could be more useful among his own people than among 
the whites.”10  On the other hand, a later biography from 1900, stresses Stew-
art’s European background: “He was a light mulatto, about five feet, eight 
inches high, weighing about one hundred forty pounds; well formed, erect in 
carriage, easy and graceful in movement.  His features were more European 
than African.”11  Stewart’s racial identity, the way it played out in his mis-
sion, and how his race has been differently perceived and interpreted over 
the last two centuries, needs careful scholarly attention that again I could not 
provide in the speech at the Methodist Bicentennial.

So, why did I choose James B. Findley’s account of Stewart and his 
mission for my Bicentennial address?  Or, to put it another way, why did I 
choose Finley’s Stewart for my material?  There were a number of reasons.  
First of all, Finley knew John Stewart for more than two years.  Having 
been appointed missionary to the Wyandot in August of 1821, Finley visited 
with Stewart until the latter’s death in December of 1823.12  Second, Finley 
appears to have greatly appreciated Stewart and his work (although Finley is 
certainly not alone in this).  The biographer depicts the pioneer missionary 
in a very positive light, for example not holding it against Stewart that the 
latter had “withdrawn from the Methodist Episcopal Church” in order to join 
the A.M.E. Church.  In the last months of Stewart’s life, when it was clear 
that he was dying, Finley “visited him frequently, and had many serious 
conversations with him.”13

Third, Finley has a predilection to note female agency in his history of 
the mission.  As noted above, he reports a woman’s voice in Stewart’s call to 
missionary work, and he emphasizes the role of Mrs. Walker in the success 
of the mission.  Later on, he writes about the importance of women who 
worked among and joined the Methodists.14  He also reports that the leaders 
of the Wyandot were not only male chiefs but also “queens” whose consent 
needed to be secured for important decisions.15

Fourth, Finley is a keen and sensitive observer of the Wyandot.  Despite 
the fact that he engages in lengthy speculations that the Native Americans 
were the lost tribes of Israel (a popular theory in his day), when he comes to 
describing the Wyandot themselves he provides a remarkably open-minded, 
indeed compassionate account of the people.16  In the second chapter of his 
History Finley provides an ethnographic description of the nation, in which 
he attempts to depict his subjects in sympathetic terms.  For example, he 
writes that the Wyandot 

were always a humane and hospitable nation.  This is clearly manifested in their 
suffering their former enemies to settle on their lands, when driven back before the 

10 Finley, 215.
11 N. B. C. Love, John Stewart, Missionary to the Wyandots (New York: Missionary Society of 
The Methodist Episcopal Church, 1900), 5.
12 Finley, 115, 215.
13 Finley, 215.
14 For example, Finley, 136–137, 140–143, 146. 
15 Finley, 106–108.
16 Finley, 13–72.
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white population. . . .  Another proof of their humanity is their treatment of their 
prisoners, the most of whom they adopted into their families, and some in the place 
of their own chiefs who had fallen in battle.17

Finley also decries the depredations inflicted on Native Americans by 
whites: the way in which the aboriginals are being destroyed by “a Christian 
and civilized people” who have introduced alcohol, vices and diseases into 
their midst.18  The missionary author also attempts to dispel various preju-
dices against native peoples: “Much has been said of the barbarity of these 
tribes in their mode of warfare.  But let it always be recollected that they 
were nobly engaged in the defense of their country, their families, and their 
natural rights and national liberties.”19  All this is not to say that Finley’s 
ethnographic accounts would measure up to scholarly standards of our day, 
or that he did not have his own motives for describing the Wyandot as he did.  
His characterization of Roman Catholics is predictably disparaging.20  Like 
us, he was a person of his times.  What is notable, given his context, is the 
place in which he locates himself intellectually in his religious community 
and his American society with respect to his views of John Stewart and the 
Wyandot.

My choice of Finley’s Stewart, then, is partly because I judge Finley to 
be a good historian and observer of humanity in his day.  More importantly, 
I have used Finley’s Stewart because in this figure I recognize professional, 
spiritual and human virtues that have characterized so many of the nota-
ble missionaries I have met and read about (and continue to meet and read 
about).  It was these positive qualities to which I wished to draw attention as 
we celebrated the bicentennial of American Methodist missions.  Certainly 
there are elements of Stewart’s, as well as Finley’s, personality and mission 
that we need to critique and eschew.  Yet my purpose in this address was not 
to present a “historical” portrait of Stewart, but to draw from Finley’s depic-
tion of him some relevant—and hopefully enduring—missionary traits man-
ifest in the past that can also support us in our work today and into the future.  
As will become clear in the address, the bicentennial celebrations took place 
in a politically charged atmosphere for The United Methodist Church.  A 
special General Conference had just concluded in February of 2019, and 
had exacerbated deep divisions and bitterness within the denomination.  My 
hope was that certain virtues of Methodist missions could guide us in the 
edification and work of our denomination, as well as other Methodist and 
Wesleyan bodies, as we all face an uncertain and confusing future.

hearing the Voice of God in Missions past: The Virtues of Mission

Let me begin with the obvious: we are celebrating the bicentennial of 
Methodist missions not because Methodists—or for that matter any other 
group of Christians—have a largely unblemished record of mission work.  In 

17 Finley, 45.
18 Finley, 46, 73.
19 Finley, 46.
20 Finley, 74.
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fact, as we look back honestly at two centuries of missions, we can see fail-
ures as well as successes, transgressions as well as righteousness, cowardice 
as well as heroism, and too often a reliance on the gods of this world rather 
than the God revealed to us in Jesus Christ.  I also wish to be clear that our 
forebears in mission, taken together, were not any worse than we are.  I do 
not subscribe to the belief that we are, as a whole, morally superior to our 
predecessors.  In fact, we are just as flawed as they were.  If we can avoid 
any of their errors, it is because we can learn from them.  And like them, we 
often do not see our own errors, and we shall need our descendants to clearly 
perceive how we have fallen short of the goodness and truth and beauty of 
God.21  So as we gather for this time of remembrance, we acknowledge and 
confess that our collective work of mission, both in the past and continuing 
into the present, has indeed been at times deeply flawed, as we have claimed 
to work in Christ’s name.

So if we have not come here to praise Methodist missions, why are we 
here?  We can respond with a famous line from Charles Wesley, “O for a 
thousand tongues to sing my great Redeemer’s praise.”22  We have come 
together for these days of reflection and celebration to praise God who has 
seen it fit to use our all too human nature for God’s work; to remember with 
gratitude and joy those people and those events through whom God’s will 
has indeed been done on earth as it is in heaven; and to commit ourselves 
once again to demonstrating to the world the incredibly vast love of God that 
we have come to know in Christ Jesus.

My assignment is to draw our attention to the voice of God in Methodist 
missions in the past.  In other words, what is it that is truly of God that we 
can perceive in the history of Methodist missions over these past two hun-
dred years?  This question will have as many answers as there are people 
to answer it, as the hundreds of mission stories on the Methodist Mission 
Bicentennial webpage amply witness.23  Please read some of them.  God has 
been at work in uncountable lives and deeds of the people called Methodist, 
and one of the purposes of this bicentennial is to celebrate all the different 
ways we perceive Christ’s presence and activity in the world through the 
ages, thanks to the work of Methodist missions.

I wish to identify certain virtues that I believe have been demonstrated in 
Methodist mission when it has been done rightly, when it has truly been the 
vehicle of God’s voice in the world.  There are three pairs of virtues that I 
would like to highlight.  You will see that in each pair, the virtues are in ten-
sion with each other.  They pull the missionary in different directions, they 
cause her to stop and take stock of the situations in which she finds herself, 
they complicate rather than simplify Christian mission, but they also show 
how rich and deep and complex is the voice of God as it is heard in Christian 

21 See Andrew F. Walls, “The Ephesian Moment: At a Crossroads in Christian History,” in The 
Cross-Cultural Process in Christian History (Maryknoll, NY: Orbis Books, 2002), 73.
22 Charles Wesley, “O For a Thousand Tongues to Sing,” The United Methodist Hymnal (Nash-
ville: United Methodist Publishing House, 1989), 57 (italics added).
23 https://methodistmission200.org.
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mission.  The three pairs of virtues I would name are as follows: First, it is 
the ability to respond to the voice of God as it comes directly to us, but also 
to respond to the voice of God as it is spoken to us by the people around us.  
Second, it is to have a great zeal for our work, but also to have deep compas-
sion for the people with whom we work.  Third and finally, it is the determi-
nation to persevere through all sorts of adversities and difficulties, but also 
the openness and skill to adapt to new and unfolding situations.  Responding 
to God’s voice within and without; zeal and compassion; perseverance and 
adaptation: let me briefly illustrate these three sets of virtues from the life of 
John Stewart, the first missionary of the Methodist Episcopal Church, who 
went to the Wyandot people in Ohio.

Stewart has a very interesting biography.  He was of mixed ancestry: he 
was a free-born “mulatto” with Native American heritage, although from 
which Native people he did not know.  Moreover, we are told that “he be-
came disabled early in life”—but again, we do not know his disability.24  He 
was left behind in Virginia, where he was born in 1786, when his parents 
moved to Tennessee.  It seems he had little, if any formal education; he is 
referred to as “unlettered” and “a man of no learning.”25  When he reached 
young adulthood, he set off to reunite with his parents, but on the way was 
robbed of everything he had.  Penniless, he eventually ended up in Ohio, 
where his life quickly dissolved into one of alcoholic ruin, to the point where 
he could scarcely even feed himself, and he determined to commit suicide.  
Fortunately, the tavern keeper refused to give him any more alcohol, and so 
he regained his sobriety, and after many ups and downs, including a brief 
return to drink, he experienced a conversion and joined the Methodist Epis-
copal Church.  

In the fall of 1814, he was stricken by a disease that he was sure was 
going to kill him.  He prayed to God, promising that he would become a 
preacher if he survived.  He then went into a field to pray.  Here are his words 
of what he experienced there: 

It seemed to me that I heard a voice, like the voice of a woman praising God; and 
then another, as a voice of a man, saying to me, “You must declare my counsel 
faithfully.”  These voices ran through me powerfully.  They seemed to come from a 
northwest direction . . . . [It] seemed an indication to me that the Lord had called me 
to warn sinners to flee the wrath to come.26  

Soon after, John Stewart set out in a northwest direction to discover where 
the Lord was calling him to preach and minister, and eventually ended up in 
1816 among the Wyandot people in Ohio.  The spiritual and physical journey 
of John Stewart to the Wyandots was long and circuitous.  I would, howev-
er, like to highlight three people crucial to his mission.  The first two were 
a married couple, Mr. and Mrs. Walker.  Mr. Walker was the federal agent 
dealing with the Wyandot.  His wife was half Wyandot and well educated; 
“she possessed great influence in the nation” we are told, and it was her word 

24 Finley, 74; Stewart’s biography is taken from Finley, 74–95.
25 Finley, 95, 74.
26 Finley, 76.
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that allowed the people to first accept John Stewart.27  She and her husband 
spoke the Wyandot language fluently.  The third person was another African 
American, Jonathan Pointer, who had been taken prisoner as a boy by the 
Wyandot in what is now West Virginia, raised by them, and also spoke their 
language fluently.  Jonathan Pointer was the reluctant interpreter for John 
Stewart, our Methodist missionary; Pointer didn’t believe that the Wyandot 
wanted or needed another religion.  However, Stewart was committed to 
preaching to the Wyandot, so he accompanied Pointer to a Wyandot feast the 
next day, and asked Pointer to introduce him to the leaders as “a friend to 
their souls.”  Thereafter Stewart started his evangelistic ministry to the peo-
ple, with Pointer as his interpreter, by visiting them and telling them to “flee 
from the wrath that is to come,” the classic Wesleyan message.28  

The response to his message was extremely disheartening: at first, only 
one or two elderly people showed up to hear him.  Slowly, over the course 
of time, the number of visitors started to increase.  Interestingly, what most 
fascinated the small group that came to hear Stewart was not his preaching 
but his singing.  We are told that Stewart quickly learned to “mix his prayers 
and exhortations with songs.”29  Many of the Wyandot in fact had been Ro-
man Catholics before, and as Stewart sang and prayed and preached, they 
started to remember their Catholic songs and prayers.  That did not go over 
very well with the young Methodist evangelist!  Eventually, Jonathan Point-
er himself was converted.  

The story of Stewart’s ministry among the Wyandot is, as I have said, a 
fascinating one.  His success was, at best, mixed and limited.  A number of 
the most powerful leaders of the people—both women and men—opposed 
any change of religion, although others were open to Stewart’s message 
and over time were converted.  In fact, Stewart left the Wyandot for several 
months after a discouraging encounter with some powerful Wyandot chiefs, 
returning later to resume his ministry.  His work was also opposed by rival 
evangelists.  But Stewart, along with his wife, settled down and lived and 
ministered among the Wyandot, until his death in 1823.

John Stewart’s path-breaking ministry—although we must not forget the 
Roman Catholic missionaries who came before him—exemplifies the virtues 
of mission that I articulated earlier.  First, he responded to the voice of God 
as it came to him: remember how he heard a woman’s and a man’s voice 
in an open field, coming from the northwest, telling him to declare God’s 
counsels faithfully.  And so he set out to the northwest, eventually arriving at 
the home of some of the Wyandot people.  Yet Stewart also was attentive to 
God’s voice as it came to him from others.  Surprisingly, he took seriously 
the opinions of the Wyandot who opposed him on theological grounds.  The 
first time that he urged the people to give up their ancestral religion and be-
come Christians, he requested any who opposed his message to speak up.  At 
that point one of the chiefs, John Hicks, stood up and said:

27 Finley, 78.
28 Finley, 79.
29 Finley, 80.
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My friend, . . . I feel called on to arise in defense of the religion of my fathers.  The 
Great Spirit has given his red children a religion to guide their feet, and to establish 
them in the good way, and we do not feel like leaving it so soon as you wish us to 
do.  We have been deceived several times by the Seneca and Shawnee prophets, and 
had to return to our old religion, and find it the best of any for us.  We are contented 
with it; because it suits our conditions, and is adapted to our capacities.  Cast your 
eyes over the world, and you will see that the Great Spirit has given to every nation a 
religion suited to their condition; and these all differ.  Is this not the work of the Great 
Spirit?  My friend, your speaking so violently against the modes of our worship is 
not calculated to do us much good.  We are willing to receive good advice from you, 
but we are not willing to have the religion and customs of our fathers thus assailed 
and abused.30  

That John Stewart took to heart the words of this chief, and others who 
thought like him, became evident in a letter that Stewart sent to the Wyandot 
several months later, while he was separated from them.31  In this letter, he 
again makes an appeal to his Wyandot friends to follow the Christian way, 
but his letter reveals two new ways of thinking about his own religion.  Quot-
ing Matthew 5:6, “Blessed are they who hunger and thirst after righteous-
ness, for they shall be filled,” Stewart tells the Wyandot that the purpose of 
Christianity is to inculcate righteousness in the here and now—something 
that the chief and other Wyandot were also very concerned about.  In fact, 
one of the big draws of Methodism for some of the Wyandot was its prohi-
bition of alcohol, which was creating havoc and ruin among their people.32  

A second way in which Stewart heeded the voice of God as articulated 
by the Wyandot chief is that he took seriously God’s self-revelation as Spirit.  
Stewart’s letter to the Wyandot is, as we might expect, filled with references 
to Jesus Christ.  However, what is interesting is how the letter is also filled 
with references to the Spirit of God, and how he admonishes the Wyandot 
not to grieve the Spirit by doing evil and rejecting the ways of good.  Stew-
art’s attention to the work of the Spirit later on allowed the first generation 
of Christian Wyandot to identify God the Father as well as the Holy Spirit 
with the Great Spirit—God’s unique self-revelation to them and other First 
Nations through their ancestors.33

So good missionaries have paid attention to the voice of God as it comes 
to them, but also as it has been articulated by the people around them.  A 
second pair of virtues exemplified by missionaries in the past is that they are 
possessed by both zeal and compassion.34  These two virtues live in some 
tension with each other.  zeal implies a strong, even fierce stance towards 

30 Finley, 82.
31 Finley, 87–92.  The existence of a letter, which is also recorded in Missionary Pioneer, from 
“a man of no learning” is never explained.  It seems, from other evidence, that Stewart must 
have had some education, whether formal or not.  For example, he taught in the first school 
that the Methodists put up (Finley, 141).  On the other hand, Stewart could also have used an 
amanuensis to write his letter.  
32 Finley, 98–100, 132.
33 For example, see Finley, 146, 158, 288.
34 See Arun W. Jones, Missionary Christianity and Local Religion: American Evangelicalism in 
North India, 1836–1870 (Waco, TX: Baylor UP, 2017), 106–108.
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the world; zealots are those who cling to their cause with little thought to the 
consequences to themselves or others. Compassion, on the other hand, im-
plies an approach full of love and tenderness to the people one serves.  If one 
loses zeal for one’s work, one is liable to lose the purpose of one’s ministry.  
If one loses compassion for the people among whom one ministers, one can 
ride roughshod over other people’s lives as one determines to fulfill his or 
her mission.

In John Stewart’s life, the contrast between zeal and compassion comes 
through in the reports we have of his preaching on the one hand, and his 
treatment of the Wyandot on the other.  To those of us who have been trained 
to be culturally sensitive, Stewart’s preaching comes across as harsh and 
even inconsiderate: his attitude to both Native and Roman Catholic religion 
was full of severe condemnation.  Yet in his relationships with people, he 
was a deeply sensitive and compassionate person.  When people opposed 
him, he listened to them attentively; he ministered lovingly to friend and foe 
alike when they were facing difficulties.  On more than one occasion, a num-
ber of Wyandot said that they wanted Stewart (and his companion Jonathan 
Pointer) to live among them as a representative of the Christian faith.35  

This difference between zealous words and compassionate deeds—both 
of which were important to John Stewart—are captured in Chief John Hicks’ 
speech I quoted at length earlier.36  The chief twice refers to Stewart as 
“friend,” and says that the people are appreciative of the good advice that 
Stewart gives them.  However, the chief criticizes his friend for speaking 
violently against Indian modes of worship.  Some of this criticism, as I said, 
Stewart takes to heart; but he never ceases to be a zealous proclaimer of the 
gospel of Jesus Christ, as well as a compassionate man of God.

The final pair of virtues of mission that I would like to lift up is perse-
verance and adaptation.  Perseverance entails pushing through difficulties 
and obstacles in order to reach our goal in life; adaptation involves changing 
our plans and ideas to suit new circumstances as they present themselves.  
Stewart’s remarkable perseverance is demonstrated through his biography: 
once he reached the Wyandot in Ohio, he refused to give up his ministry, 
living to the very end among the people he served, despite much opposition 
from various quarters, despite the fact that every time he thought he had 
gathered a band of truly converted Wyandot he would discover at a feast that 
many of them still appreciated the traditional religion of their own people.  
Yet this perseverance was marked by constant adjustments and changes in 
Stewart’s work as he carried out his mission.  One of the early challenges 
to his ministry came from another group of missionaries—we are not told 
which denomination they belonged to—who also came to the Wyandot, and 
told the people that Stewart had no authority to work as a missionary; he had 
only been licensed as a Methodist exhorter.  This was, in fact the truth—and 
made Stewart seem like a fraud.  So Stewart set out to receive credentialing 

35 Finley, 85, 105, 107.
36 Finley, 82.

Methodist History



17The Virtues of Mission

as a Methodist preacher.  These credentials he received in March of 1819 at 
a quarterly conference in Urbana, Ohio, and was licensed as a preacher and 
appointed to work as a missionary with the Wyandot. 37  Thus it was because 
of his positive, adaptive response to hostile challenges that John Stewart be-
came the first Methodist missionary to the Wyandot.  John Stewart was one 
who persevered in mission to the end of his life, while adapting his thought 
and work to deal with circumstances as they arose.

I have used the life of John Stewart to illustrate what I have come to see 
as the virtues of Methodist missionaries more generally in ages past.  These 
missionaries were women and men; some of them were young adults.  They 
came from different races, and from all walks of life, all segments of society.  
They paid heed to the voice of God within them, and to the voice of God 
speaking to them through others.  They possessed both zeal and compassion 
in their work.  And they exhibited great perseverance in their task, as well as 
great skill in adapting to differing circumstances.  

I would like to close with two observations.  The first is that while these 
three pairs of virtues are not uniquely Wesleyan, I would say they are quint-
essentially Wesleyan.  Methodism was launched in the eighteenth century as 
a movement to reform both individuals and society at large.  The movement 
paid careful attention to the affective dimension of human life—to human 
emotions and feelings, as John Wesley’s strangely warmed heart attests.  
Methodists also paid close attention and responded to their local conditions 
and contexts.  This combination of desire for personal and social reform, of 
valuing the life of the heart, and of learning from experience is what gave 
rise to the virtues I have highlighted from Methodist missions in the past.  

My last observation has to do with how that past may speak to us today.  
We all know that our church, our denomination, is facing a particularly dif-
ficult period at this time.  We are living through an era of deep divisions and 
discord.  We are split into various parties that are pitted against one another.  
At the risk of oversimplifying, it seems to me that we pay attention to what 
God is saying to us personally, without taking seriously enough what God is 
saying to us through others, especially those who may oppose us.  We are full 
of zeal, but wanting in compassion.  We believe in perseverance, but avoid 
adaptation.  The voice of God from missions past calls us to learn from the 
virtues of our forebears, women and men who spread the good news of Jesus 
Christ all over the world.  Could it be that our church today needs to heed 
the witness of missionaries such as John Stewart: a poor, “unlettered” black 
man, who nonetheless proclaimed the gospel to a people he did not know, for 
a future he could never imagine?

37 Finley, 79–85, 92–95.


